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Abstract: 
This study is a content analysis of political writings of Aggrey Klaaste (1988-2002). 
Six theoretical themes suggest that Klaaste’s Nation Building philosophy can help 
deal with racial and social divisions in the country. These historical divisions are the 
source of racial tensions, lack of inter-racial socialisations and cause separate living. 
Lack of social cohesion makes it impossible for post apartheid South Africa to 
achieve much-needed single national identity. The process of nation building 
proposed by Klaaste starts with breaking down what he refers to as ‘the corrugated 
iron curtain’. Social curtaining is deliberate actions by people of different racial 
groups, religious formations and social classes to build psychological, physical, 
institutional, political, economic and religious boundaries around themselves to keep 
others outside their living spaces. These conscious barriers result in unstable 
democracy as the majority (black population) get frustrated with shack dwellings - as 
symbols of poverty - while the white population and the middle class blacks move to 
white suburbs. Moving to upmarket suburbs does not necessarily make race groups 
to cohere and share a common national identity. Instead informal settlements breed 
social ills such as poverty, crime and drug substances abuse. This status quo can 
cause serious political instability which will affect everyone – black and white. 
Klaaste argues that for collective survival all race groups need to enter into politics of 
action. For this he proposes specific processes and actions through Nation Building. 
It is argued that political solutions have failed to unite people and leaders from all 
sectors of society should emerge. Blacks cannot moan and hate forever. Whites will 
be affected and must actively support the rebuilding process. This treatise proposes 
nation building as a process to help everyone to find uniting issues free of political 
ideologies to create new brotherhood and ubuntu.  
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CHAPTER 1 
INTRODUCTION 
In the Sowetan (November 6, 1989), Aggrey Klaaste gave the example of an 
Afrikaner who heard of a black man dying of terminal illness. This Afrikaner from 
Brits, North West, was the first to call the newspaper to offer help because he said 
he can’t allow any man of any race to die under such circumstances. “Even if bells 
are tolling for him, give him a chance to die with a smile,”’ the white man had told 
Klaaste (1989). As much as ubuntu is believed to be unique to blacks, it exists in the 
hearts of all men and women, Klaaste added. He argued that in townships when 
someone is distressed everyone in the area knows about it; if he has good luck all 
share the good times (Klaaste 1991). This story is an example of how South Africans 
can help one another to develop a South African consciousness without even 
thinking of the race, religion or social standing of the other. It is an example of how a 
different kind of nation building driven by collective society and individuals can help 
create a powerful identity shared by all, despite racial and ethnic differences. 
National identity through a nation building process as proposed by Klaaste is the 
topic for this treatise. Before looking at the topic it is important to first introduce 
Klaaste, his political thought and how his philosophy compares with other South 
African black thinkers, namely, Steve Biko and Robert Sobukwe. 
 Attention now turns to biography of Klaaste and situates him within the political 
thought of other prominent black thinkers such as Robert Sobukwe and Steve Biko. 
 
1.1 Introducing Klaaste and his political thought within other black thinkers  
Aggrey Robeson Emile Zola Klaaste is a writer from the era of the 1960s who 
referred to himself as a writer and not a black or a white writer (Klaaste 1990). In 
that era of the 1960s he believed some of his colleagues such Casey Motsisi and 
Can Themba were killed by their political thinking. These writers could not stomach 
being labelled racially (Klaaste 1990). This is important in the sense that throughout 
his writings, Klaaste argues that political and social labels, ideologies and dogmas 
cause divisions and tend to discriminate. Labels, therefore, need to be given a 
backseat. This political thinking and his pragmatic way earned him the label of ‘a 
H2 © DULILE SOWAGA 2012. 
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romantic, soppy liberal’ (Klaaste 1990). He constantly had to defend himself against 
critics of his views. He referred to his ideas as a political philosophy of necessity 
(Klaaste 1990) and anticipated that these ideas would be used by his detractors. 
Considering concepts coming out of the national symbols, laws and public 
discussions today, Klaaste was right that his ideas would be used, albeit in 
disjointed fashion. His nation building is a rebirth of something that has been there 
but not used and he brings into it excellence, commonsense, pragmatism and un-
romanticism (Klaaste 1990).   
His persistent talk against ideologies was influenced by his own upbringing and 
circumstances. He was born in 1940 and lived in Sophiatown. In Sophiatown 
(today’s Westdene and Triomf, Johannesburg) there was a free mixture of Chinese, 
blacks, Indians and sometimes whites living together in a packed exhilarating 
kaleidoscope of brotherhood. There were very few race fights but gang fights were 
legendary (Klaaste 1991). There were Chinese, Indian and Mozambican shops in 
Sophiatown at this time. It was an extra-ordinary life even though these races didn’t 
know the African culture, they lived in their own peculiar world and were accepted 
as one with the people of Sophiatown. They were not strangers, a situation that 
invalidated the attempts by apartheid architects to keep races physically apart. This 
was the world of Desmond Tutu and Trevor Huddleston (Klaaste 1991). This 
crucible of black politics breathed creative spirit synonymous to the Harlem 
Renaissance of the 1920s where famous musicians, artists and writers lived 
together (Klaaste 1991). Klaaste was only eight years old when the National Party 
(NP) came into power in 1948. The NP apartheid government implemented forced 
removal of blacks to today’s Soweto. In Soweto, Klaaste had to adapt to new 
environment. Unlike Soweto, in Sophiatown he was exposed to the black/white 
relationship. It is a place that looked, tasted and smelled different as there was a 
mixture of racial colours and music sound (Klaaste 1991). This is a life that 
Klaaste’s nation building later idealised.  
When Klaaste’s family was moved to Meadowlands, together with other black 
families, this Sophiatown social cohesion was destroyed for good. He later became 
a journalist at the Drum magazine after graduating in literary studies from the 
Witwatersrand University (Wits) in 1960. Wits at the time was composed of ‘a sea of 
white people’ (Davie 2003, 2). Ironically he was one of the last black people to study 
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there – completing a Bachelor of Arts degree – before it was closed to black 
students due to the apartheid laws of separate development. He believed racist 
academics at the Engineering Department of Wits were the ones who drafted the 
blueprint of apartheid’s homelands and sold it to the National Party (Klaaste 1990). 
Racism at the institution further opened his eyes at how deeply society was divided.  
I was at Wits in 1962 when apartheid laws to stop mixing of races came into 
power. Anyway I didn’t like schooling. Nobody in his right mind does. There 
were few blacks in white varsities. We were thrown into the wolves, alien, 
hostile and often patronising white world (Klaaste 1990). 
Even though he did not like education, this was one of the primary pillars of nation-
building. In fact Klaaste thought that the South African government needed to give a 
subsidy for education so that everyone could take control of their environment and 
their destiny and that education should be something for adults too (Klaaste 1990). 
His father told him education was a weapon to compete with whites. His father, who 
was a mine clerk, and a teacher by profession, believed that a white man would 
change. All that was needed was for a black man to be educated and civilised like 
whites (Klaaste 1991).  
A working Klaaste became a liberal man. At first he was mistrusted by the whites 
and disliked by blacks who labelled him a sell-out (Klaaste 1991). At the start of his 
journalism career he was arrested in 1977 along with the editor of The World 
newspaper and he spent almost a year in prison. Klaaste rose to prominence as a 
news editor of the Post, later known as the Sowetan. He then became the 
newspaper’s editor in 1988 and resigned as editor-in-chief in 2002. 
It was during this period (1988-2002) that he focussed his writings on nation-
building, unity and national identity which now makes good research material. Much 
more than a newspaper man, Klaaste received wide acclaim for nation building 
(Davie 2003, 1). He was a political thinker and an activist. His nation-building 
initiatives (structural, religious, artistic and humanitarian) were not only for blacks to 
rebuild their communities and instil national pride but they were to strengthen racial 
reconciliation (The Guardian 2004). In his many articles in the Sowetan, Klaaste 
said political violence and the destruction of public properties was taking the country 
backward. His was a new way of bringing divided racial communities together. He 
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sought the backing of ordinary individuals from various cultural, religious and racial 
backgrounds to participate and ‘rise above their circumstances and set remarkable 
examples by their actions’ (Davie 2004). This is how he explained his decision:  
I decided in 1988 to bring all these people together through Nation-Building. 
You could say it was a new ideology. We had to recognise that blacks were 
destroyed by apartheid and had to empower themselves. The dilemma was 
that blacks lacked the resources. The resources were with whites. So I 
decided we must get other South Africans involved, and that’s where I got into 
trouble (Sowetanlive 2011, 4). 
Klaaste acknowledged that only through the their willingness and participation at 
every level of life, could South Africans form their own sense of national pride and 
identity shared by all. All that people needed to do was to break down their self-
made boundaries of the corrugated iron curtain (separate dwellings and social 
classes). Klaaste insisted on working with whites when others said that rebuilding 
communities with the help of whites was unacceptable (Davie 2004). He was 
however not averse to getting white people to help (SouthAfrica.info 2004). Nation-
building, he reasoned, needed every individual, black and white, to do something 
positive towards the welfare of the entire country by just getting all communities 
involved.  
In order to encourage people to become leaders at local level, he established 
nation-building projects and initiatives through which he honoured nation-builders 
such as teachers, hospice owners, vegetable farmers, scientists, artists, parents, 
and care-givers in various communities across the country (see Chapter 5, sub-
section 5.3). For an example he asserted that women should serve as role models, 
the physically disabled should be considered heroes and that volunteers should 
assist in building homes (Davie 2003). Klaaste sums up his nation building 
influences thus:  
Nation building started by a combination of personal, historical, political and 
existential factors. It is many things to many people. In the final analysis it is 
like a unilateral declaration of independence in style, in shift of thought frontiers 
and in the crucial role that blacks will play in this country’s future (Klaaste 1988; 
Klaaste 1989).  
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The historical importance of these ideas is that they emerged at the time the Berlin 
wall was coming down, Namibia was gaining its freedom and South Africa started 
releasing political prisoners. Noted Klaaste:  
There were megatrends in the world that was engaging in a new international 
dialogue. There were shifts, diametrically opposed or similar as the world was in 
conflict with ancient, respectable philosophical and political imperatives. It 
seemed nations were about to jettison and sacrifice dearly held idea positions if 
they were to get their product to work (Klaaste 1989). 
Klaaste proposed to unearth something similar to the Japanese communalism. He 
envisaged an African ethos of humanity to be used with the continent’s traditional 
ethic foundation of Africa’s mythical and symbolic selves (Klaaste 1989). These can 
be, just as the Japanese hara-kiri, used to overlay systems of the world that are not 
African (Klaaste 1989).  
Klaaste is dead but his notion of nation building called for creative thinking. With 
current political problems in the country it opens up debate, as it did at the beginning 
(Klaaste 1989). The problems of divisions left by the apartheid legacy are evident in 
shacktowns such as Alexandra, Johannesburg. These are found side by side with 
rich suburbs around Sandton (Klaaste 1990). These cause political instability. Having 
lived through apartheid, Klaaste witnessed the political violence of the Sharpeville 
massacre, the June 16, 1976 youth protests and the necklacing system of killing 
(black on black violence). These were difficult periods in which to develop liberal 
ideas but Klaaste did. He developed ideas when he realised that actually this country 
does have tremendous things to make it the best place (Klaaste 1990). These things 
include people and institutions. But again he noticed that powerlessness creates 
rage, hence he encouraged people to grab institutions of power at their local 
communities (Klaaste1990). Taking over these institutions as a collective people can 
result in outsiders seeing South Africa as one united country instead of black and 
white communities who mind their own business while there are simmering racial 
tensions. 
Klaaste’s thoughts have been compared with Steve Biko’s Black Consciousness and 
at times with Robert Sobukwe’s Africanist view. It is important to situate Klaaste 
within these two thoughts. 
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1.1.1 Robert Sobukwe’s Africanism 
As will be shown in the debate of Klaaste’s nation building in later chapters, Klaaste 
was a self-confessed follower of the Pan Africanist Congress (PAC), a fact he 
repeatedly wrote about in his columns. This suggests that he was a follower of 
Robert Sobukwe, South Africa’s prominent Africanist leader. 
As former ANC Standerton branch secretary, Sobukwe joined the ANC Youth 
League (ANCYLY), was he had Africanist political view (South African History 
online). Sobukwe was totally against, the multi-racialism promoted by the ANC. This 
conflict of ideology led to the formation of the PAC, as a breakaway group from the 
ANC (SA History online). He further felt that non-racialism is more important than 
multi-racialsim which he saw being promoted in Freedom Charter, which Sobukwe 
referred to as the Kliptown (SA History online).  
Sobukwe was not comfortable with the Freedom Charter clause which read ‘South 
Africa belongs to all who live in it.’ He felt Africa belonged to Africans and this clause 
made the land to be auctioned for sale to all who live in it. The understanding of this 
Africanist view is important as it also influenced Klaaste’s political philosophy, from 
the outset. But, as will be seen in Klaaste’s analysis, Klaaste’s views embraced inter-
racial interactions on practical level. Klaaste’s stay in prison also sensitised him to 
the dangers of emphasising ideologies. Ideologies such as Africanism, with its 
exclusionist nature of other racial groups did not bring about social unity, argued 
Klaaste throughout. 
Another argument from Klaaste’s critics, which will be dealt with in this treatise, is 
that Klaaste promoted Black Consciousness with his nation building. It is argued in 
this treatise that Klaaste extracted the good of Black Consciousness to rebuild 
broken lives of the black population. He went a step further to look at a bigger picture 
to involve other racial group for collective survival.  It suffices to deal with Steve 
Biko’s thought of Black Consciousness and locate Klaaste within this thinking. 
1.1.2 Steve Biko’s Black Consciousness and his influence on Klaaste 
When Klaaste began his political philosophy to rebuild black people’s lives totally, it 
seems he followed Steve Biko’s liberation strategy to liberate the oppressed mind 
first.  
H7 © DULILE SOWAGA 2012. 
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Biko was concerned with black’s own feelings of inferiority and wanted them to 
engage in self-help. He further inspired blacks to embrace their own identity of 
blackness, according to Nkosinathi Biko, CEO of the Steve Biko Foundation 
(SouthAfrica.info). 
The son of Biko, Nkosinathi, said: “His ideas have a real influence well beyond the 
political field, in cultural organisations, in research organisations and in churches” 
(SouthAfrica.info). Biko further realised that there was a need to inculcate a sense of 
pride among blacks, according to researcher at UNISA’s Institute of Social and 
Health Sciences, Kopano Ratele (SouthAfrica.info). 
Biko’s son, Nkosinathi, later argued in a speech made on 12 September 2012 
commemorating Biko that Steve Biko was concerned about creation of a seamless 
link between the actions of the individual and the fight against social ills, ‘bestowing 
on South Africa a more humane face.’ The political problems of South Africa were 
both structural and attitudinal (Biko, 2012). He encouraged these individuals to learn, 
work and plough back to their communities. As one of the international projects to 
achieve these years after Biko’s death, the Steve Biko Cultural Institute took the 
initiatives to develop economies such as Brazil. The Steve Biko Housing Association 
has a partnership with 300 schools and community organisations in Liverpool (an 
entry point of slavery in England). These examples contain clear similarities to the 
works of Klaaste. Further comparison appears in that the Steve Biko Foundation also 
operates in areas Klaaste’s nation building was involved in. These include dialogue, 
education, entrepreneurship, sports, arts and culture and research and publications 
(Biko, 2012). While there are similarities on Biko’s, Klaaste’s and Sobukwe’s political 
thought, Klaaste was non-ideological and was more pragmatic. The differences are 
discussed next. 
1.1.3 How did Kaaste’s thinking differ from Biko’s and Sobukwe’s 
Klaaste did not focus on Africanist ideology, or any particular ideology for that matter. 
His philosophical contribution was focused on behaviour change, first for blacks to 
do positive things and subsequently for all South Africans show compassion and 
help towards improving each other’s conditions. This behaviour change is 
encompassed in human interactions of all South Africans at economic, social, 
religious, political and physical level. It differed from Sobukwe’s exclusion of other 
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racial groups, especially whites, and also differs with Biko’s concern with black life as 
opposed to South African life. BC is pro-black and is concerned with cultural and 
political revival of the oppressed. Biko’s projects, such as literacy classes and health 
education programmes, were exclusively meant for blacks to participate in and 
benefit. On the other side Klaaste made an invitation to start rebuilding by all people 
of the country. Klaaste espoused social collectivism and inclusiveness. This made 
Klaaste a liberal thinker, who promoted social cohesion and democracy many years 
before South Africa’s democratic dispensation. 
Biko’s literatures such as Black Man, you are on your own (Badat, 2009) clearly 
called for blacks to rely only on themselves. This treatise shows that Klaaste moved 
away from this empowerment for blacks by blacks but looked at South African 
empowerment arguing that neglect of any social group could become catastrophic 
for other successful groups if the disadvantaged are not empowered totally. 
While influenced by Biko’s cultivation of sense of pride among blacks, Klaaste used 
regaining black pride and confidence only as a starting point, arguing that it is only 
after blacks regained their dignity and confidence that they can participate fully and 
as equals on developing their own lives and working hand in hand with other race 
groups. This treatise argues that Klaaste took these ideas forward by finding a way 
to bring together different social groups.  
Chapter 4 will discuss, among other issues, social cohesion debate which shows an 
unmistakable touch of Klaaste’s views by journalists and academics. This treatise 
further argues that a separate analysis will show that the Democratic Alliance’s 
South African open society policies and Dr Mamphela Ramphele’s proposals about 
her political platform, Agang SA’s are remnants of Klaaste’s nation building. 
Ramphele’s perspective is contained in her launching speech of Agang SA where 
she called on South Africans to build a country of their dreams. The topic is based on 
Klaaste’s writings, with important additions to his projects that went together with his 
political philosophy. 
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1.2 An overview of the research topic 
This study looks at the historical problem of South Africa’s separate ethnic identities 
and investigates how Aggrey Klaaste’s nation building process may help provide a 
shared national identity. Klaaste proposed nation building initiatives after he realised 
how apartheid had destroyed physical, moral and social structures in black 
communities. Apartheid caused a breakdown in family life and had the cascading 
effect of a collapse of social order and racial unity which still persists (Klaaste 1990).  
For Klaaste, nation building was an authoritative power of re-knitting torn community 
structures and institutions broken down through moral or spiritual decay. Three 
issues concerned Klaaste (1990). These were political disunity, the breakup of 
community life and the myopia that caused people to regard leadership as situated 
only in the party political domain. As a step towards strengthening democracy from 
the grassroots level, important work needed to be done at the community level for 
democracy to function properly and to take root. He argued that this began with 
building schools and churches, and uplifting under-developed societies. Klaaste 
believed that it was not enough to talk of government of the people, for the people 
once every five years to get people to vote in elections only for them sit back and 
expect politicians to do the job. People must govern (The Sowetan 1997). 
When the frustrated black population destroyed physical structures such as schools, 
government buildings and health centres, Klaaste hoped that post-apartheid South 
Africa would bring about social change and unity for people to share a common 
identity. But South Africans did not work as a united people leading Klaaste to label 
South Africa’s democracy as an icing on a fractured cake (The Sowetan 1997). The 
country achieved its political freedom but has yet to arrive as a nation and uniting the 
people has not occurred. Instead what is visible are concealed social divisions and 
artificial and superfluous unity which soon showed cracks in the face of distrust and 
animosity (The Sowetan).  
 
It is on the basis of these factors that Klaaste broadened his nation building concept 
to include all race groups to find a solution to South Africa’s problem of lack of 
national identity. The problem is historical and the current socio-economic problems, 
deepening inequalities and unfulfilled political aspirations are a source of re-
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emerging racial divisions and tensions in post-apartheid South Africa (Krog 1997; 
Netshitenzhe 2012; Zuma 2012). The government attempted numerous strategies to 
address the inequalities that affect social cohesion. An example is the recent social 
cohesion summit held in Soweto, Johannesburg, on July 4-6, 2012.  
 
Since it is evident that other strategies have not succeeded, this research presents 
the political writings of Klaaste as an alternative solution. His political ideas, vision 
and philosophy with regard to nation building show that Klaaste was a visionary 
political writer. His writings during the apartheid era, during the transitional period 
and during the democratic dispensation seem relevant in today’s South Africa. It 
seems Klaaste contributed significantly to contemporary South African politics 
without any reference being made to him. As much as possible Klaaste’s voice will 
speak for itself in this study to put across his own arguments for unity. 
 
The study focuses primarily on the content of his On the Line weekly column that he 
wrote as the editor-in-chief of the Sowetan from 1988 to 2002. This research first 
presents South Africa’s problem - what Klaaste (1988) calls the social ‘corrugated 
iron curtain’. This is a social curtain that divides South Africans and it needs people 
to work together to crack this curtain. In explaining the ‘corrugated iron curtain’ 
concept, Klaaste (1988) consistently referred to this as the social barriers that people 
consciously and deliberately create in their lives to separate themselves from other 
groups. Social curtaining is a combination of structural and institutional barriers with 
which different race groups and different social classes maintain the status quo even 
when national laws of segregation promoting such barriers no longer exist. 
According to Klaaste (1988) these barriers can either be psychological, economic, 
religious or physical. The barriers further separate those cultural groups living in 
townships from those in suburbs. The premise of social curtaining is the prevention 
of socialisation of people of different race groups (see also Mataboge 2012). Based 
on this corrugated iron curtain South Africans (just like Americans and Canadians) 
find comfort in living according to their economic classes, religious formations and 
racial geographic settlements which lead to the social divisions of ghettoes and 
urban areas (Klaaste 1988; 1991). Separate living is South Africa’s persistent 
problem where the social curtain produces separate identities. It develops 
perceptions that generate race feelings of uncertainty, fear and even hate (Klaaste 
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1988). A further reason citizens of this country do not share the same values, identity 
and patriotism, according to Klaaste (1988; 1991), is that white South Africans who 
lived with black South Africans for generations and still share one country and 
constitution have such a socially filtered view of what happens behind the township 
social curtain that very few of them know what blacks actually do. Evidently, the end 
of apartheid has not removed the corrugated iron curtain. The recent social cohesion 
summit hosted by the South African national department of arts and culture is 
evidence of this. 
 
Klaaste’s proposed solution to breaking down the corrugated iron curtain to deal with 
re-emerging racial tensions and separate identities is to engage in joint nation 
building, brotherhood and ubuntu (human compassion) by individuals belonging to 
different race groups (1988). Klaaste (1990) makes this proposal: 
Nation building is to spark individual initiatives in making change possible, the 
type of multifaceted revolution that would repair the ravages of apartheid. 
Apartheid was successful in spreading destruction nationwide. Our 
responsibilities are to put out fires by creating the creative space for 
reconstruction (Klaaste 1990). 
Ordinary people need to lead in creating social change for this reconstruction of 
society and sustainable social harmony to exist in a socially divided country. This 
approach challenges the collective and individual community members to work 
together in cracking the corrugated iron curtain for social symbiosis. Klaaste’s nation 
building is about ‘forging of a new patriotism, (of) a collective vision for a historically 
divided nation,’ (The Sowetan 1997). It is a difficult yet powerful struggle which 
needs the force of a unifying leitmotif or mantra to inspire people to rebuild 
community institutions destroyed by apartheid (The Sowetan 1997). 
This philosophy focuses primarily on black communities to believe in and rebuild 
themselves by getting community builders to contribute (The Sowetan 1997). The 
problem cannot be solved unless all people embrace a collective memory of South 
Africa’s entire communities where all people display love, compassion, consideration 
for others, respect for the elderly, care for the needy and racial and political tolerance 
(The Sowetan 1997). The people engaged in these unifying traits should span the 
racial and religious spectrum, and this is not like business which is aimed at self-
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interest but a work towards everyone, the children and the country (The Sowetan 
1997). Klaaste explains this thus: 
 
At the beginning it was more serious because political divisions were very 
clear: it was blacks against whites. And if you were going to build the black 
community, you were going to exclude whites, and vice versa. Our view had 
always been it’s got to be black people picking themselves up, but with the help 
of all the other South Africans in the country (The Sowetan 1997). 
 
This collectiveness of blacks and whites needs to be understood in context. Klaaste 
emphasised all-race participation from the position of a symbiotic relationship. The 
social symbiosis theory can be explained as the ‘creation of a positive, committed 
national state of mind, a constructive social dynamic’ that works towards the shaping 
of the desired collective identity that will place South Africans in the leadership 
position to redevelop the African continent (The Sowetan 1997). To achieve 
collective development, nation building first aims to bring power to all people with the 
slogan: “Power is in your hands” (Klaaste 1991). This research will demonstrate that 
Klaaste’s forecast was that neither coercion nor noble attempts could make people 
embrace across the colour bar. Only voluntary and spontaneous actions can break 
the iron curtain dividing the nation. Klaaste was of the view that the prescient action 
taken by all towards the political development of the new South Africa will assist with 
national reconstruction (Klaaste 1990). This process is the beginning of the road 
towards the common national identity of a united nation.  
 
Klaaste (1988) argued that first seeking political freedom as promoted by African 
leaders such Nkwame Nkrumah of Ghana was flawed in building prosperous 
democracies. Since the 1960’s uhuru nation after nation crumbled because a 
political kingdom is not the means to an end (Klaaste 1988). The same problem, 
Klaaste (1989) argues, derails South Africa’s development and unity because people 
of this country are obsessed with the political solution, the political route and the 
political interpretation of everything. His notion of nation building is more concerned 
about social life (Klaaste 1989). The rationale is that for the political kingdom to be 
strong, lasting, effective and democratic it needs a backup of strong people who 
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have economic and academic clout and who have the strong values of a free press 
(Klaaste 1988). 
 
Writing about the sweet irony of an inconsequential event such as the game of 
cricket which received unexpected protests in the 1990 England tour to South Africa, 
Klaaste (1990) realised that the political process can and should be determined by 
what happens in the lives and minds of ordinary people and not the other way round.  
People of this country needed to use their united efforts to rebuild a life that is in 
tatters in terms of social fabric and unity. According to this view Klaaste (1990) 
argued that it is the duty of ordinary people to mend this damaged social fabric 
because politicians are great at setting up plans and building fantasies with not the 
slighted sense of reading, understanding and anticipating the historic movement or 
process.  
A national identity can be constructed if the majority take the lead in nation building, 
starting with black unity (Klaaste 1991). The argument by Klaaste (1990) is that 
poverty and inequality were grounded in the different policies of apartheid that 
resulted in damaged state of black life. Bigger problems are solved by politicians but 
the power is in the hands of people to do certain things to help those leaders. It 
doesn’t matter if one group is not yet affected, or whether some people moved from 
township to a northern white suburb, all will be affected by violence. Klaaste 
compared the middle class black America where role model intelligentsia escaped 
ghettos and separated themselves from these ghettos, creating social division 
instead of improving and rebuilding these under-developed areas (1990). He 
observed that in South Africa middle class blacks leave townships, send their 
children to white private schools and black executives buy homes in white suburbs. 
While he does not say that this is wrong he feels it creates social distress. A 
comparison he makes is that in America, it’s a minority problem and in South Africa 
it’s a majority problem and argued that there will never be social stability unless we 
did something about the lot of the majority (Klaaste 1990). 
My humble plea is to start with the individual. Tell him he has the power to 
change things. He may not think so but it’s from isolated acts of compassion, 
of reaching out that nations are built. The role in rebuilding South Africa to 
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become a leading country is written on tablets of stone, even if it sounds like 
romantic idealism (Klaaste 1990) 
The solution to bridge the racial gap and form a shared national identity is to rebuild 
black people - totally. An ideology-neutral label is needed to bring South Africans 
together where people who retreat from politics still count, according to Klaaste 
(1991). 
 
This is where the academic debate concerning Klaaste’s approach may arise. 
Klaaste proposes that people affected by apartheid or the victims of the past or the 
previously disadvantaged individuals (majority population) should lead in rebuilding 
the social, economic, spiritual and physical structures of the communities destroyed 
by apartheid. However, this majority-led social change by the previously 
disadvantaged individuals requires the support and active participation of both black 
and white races. Everyone, including children, needs to be involved in ideas on 
peace campaigns, in creating initiatives that would excite creative energies to build 
their own ideal city or town (Klaaste 1991).  
 
All South Africans, regardless of race and socio-economic categories, should help 
restructure the lives of a people destroyed, argued Klaaste (Klaaste 1991; Klaaste 
1990). For social unity and national identity to emerge, South Africans can best 
succeed by acting first as individuals and then jointly in social events and in their 
daily lives against party ideologies and personal ideological differences (Klaaste 
1990). He wrote: “Most importantly, to pick up the pieces, the dream is unattainable if 
it is attempted alone. All the race groups in South Africa need to assist, and the rest 
of the world to relate and work together”(Klaaste 1989). 
 
According to Klaaste (1990) any political or national tragedy can touch everyone if no 
unity exists. The new South Africa can pay for the mistakes of the past. By touching 
everyone a political situation that gets out of hand can affect even the SADC region 
and the entire sub-continent will crumble. 
 
The argument presented by Klaaste is that social, economic, racial and religious 
victims of the circumstances of apartheid must cease to moan and must actively 
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participate in their own social change. This victim-led change will attract the 
previously advantaged towards the poor and bring about social harmony. The victim-
led social and economic development on one hand and the active support from 
those who benefited from apartheid on the other hand, will build social, economic 
and political bridges. The success and survival of the majorities is the success and 
survival of the minorities, he argued throughout his writings. Inversely, the social 
destruction of the majorities can cause great instability for the minorities and the 
entire nation.  
 
According to Sam Mabe (1988), who was Klaaste’s deputy at the Sowetan, the 
“major concern now is that we strike the right chord to get everybody, in both the 
black and white communities, to do something about nation building.” This means 
each person must work towards doing something in their neighbourhood to 
reconstruct physical structures, assist the needy, create jobs and volunteer in 
sustainable projects. Klaaste added, “The ultimate is we, who are in the majority, will 
build ourselves, by seeking help internally and externally for that matter, to build 
South Africa for all its people,” (Klaaste 1988).   
 
These are the issues and common purpose needed to help one another in times of 
distress and to rejoice together in times of happiness to unite a complex country like 
South Africa (Klaaste 1991). This is not about national disasters and national 
celebrations but it is showing ubuntu; helping and rejoicing with individuals in your 
neighbourhood and your community daily (Klaaste 1991). 
 
When addressing religious groups Klaaste told the audience that the fundamental 
ethic to his nation building concept and to rebuild collapsed structures in 
communities is the imperative to search for peace and unity in South Africa (Klaaste 
1989). Klaaste (1991) urged South Africans to act in a united energy for the 
development of the future and happiness of children of this country from all races 
and all classes. First the country needs restitution and balance of the abnormal 
situations experienced by the majority of the country who were not considered as 
people but rather as cheap labour, less human and a peripheral population (Klaaste 
1991). 
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Nation building assumes that religious, personal or political ideologies are divisive 
rather than unifying factors. Six months at the Robben Island prison exposed Klaaste 
to political prisoners who never got together to strategise their political future. He 
was fascinated by the Black Consciousness ideology but experienced daily debates 
and physical fights over ideological differences at Modderbee prison (Klaaste 1991). 
For this reason he felt South Africa cannot succeed by following the examples of the 
philosophers of the 19th and 20th centuries who cast their political thoughts, ideas 
and ideologies in stone (Klaaste 1991). South African political activists over-idealised 
the thoughts of Karl Marx, Adam Smith and others (Klaaste 1991). This created 
political tensions which were exaggerated by apartheid and which, within the closed 
system of prison, made the ideologically divided imprisoned activists radical and 
dangerous (Klaaste 1991). Dogmatic support of ideologies was not the kind of future 
he philosophised about. 
In his view, South Africa can have a social cohesion and identity that is not imposed 
by political direction. A united nation can be built when individuals combine their own 
interests, ambitions and need for survival with that of their fellow countrymen both in 
words and deeds. This is brotherhood is based on people sharing not only the same 
geographic space but who promote interdependence. This concept of 
interdependence is summed up in African humanism known as ubuntu/botho (which 
means a human being exists through other human beings). This is different from 
giving of food, money and other donations. It is a nation sharing a dream of 
sustainable, prosperous and the maximisation of wealth for each person without 
placing priority or emphasis on one’s race or religion. The essence is for all to start 
picking up the pieces of historical slavery, colonisation and build on mythical history 
of kingdoms and nations of blacks (Klaaste 1989). History cannot be reversed but 
people can be informed by it. For this rebuilding to benefit all there is a need to find 
essential ingredients that make up the nation. Black and white should stop the 
thought-world that is obsessed with bad, ill and suspicious thought and shift focus 
and breathe creativity (Klaaste 1989). 
 
This study argues that South Africa needs Klaaste’s nation building approach 
because it is used in the context of the country’s history and current problems and it 
is pragmatic enough for ordinary citizens to use. This is a multifaceted struggle for 
total freedom, as he put it (Klaaste 1989). It is not only about economic 
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empowerment which stands no chance of working in systems where structures and 
institutions have fallen. It is about restoration in totality of power structures. 
Communities need to move closer together – socially, economically and religiously. 
Multiplicity must be a normal phenomenon that makes other factors such as race, 
religion and language to be less significant (Klaaste 1989). Unless community 
leaders rise up and are recognised in every little sphere and social unit such as 
family, church, business, education and community, political leadership will stand out 
as more important, causing ideological conflicts (Klaaste 1989). Social units help the 
society to cohere, develop common purpose and form shared national identity.  
From 1988 till his death in 2004 Klaaste invited everyone to debate his approach, 
and modified it with the times. He addressed such diverse audiences as university 
students, academics, community leaders, the clergy and government leaders on his 
nation building ideas and programmes in an endeavour to break down the 
corrugated iron curtain. At times he was controversial telling white South Africans 
they do not have to claim to be African, but they must act African (Klaaste 1990), 
probably meaning that they needed to embrace cultural fluidity and act in a manner 
that shows ubuntu. All citizens must get their act together and start the process that 
is more idealistic in thinking, without yielding to rejuvenate the elements of cultural, 
social and political nature that make the African different from the European (Klaaste 
1990). Klaaste’s proposal is explained as follows: 
I am not posting a racial separation of South Africans, as we all should 
consider ourselves African. We must start the new historical epoch. All South 
Africans should be different from imperialists who have self-interest. This way 
this nation will not be as the American liberal democracy where the rich get 
richer and the poor get poorer. The country has to deal with able bodied 
beggars (class contradictions). This new world has to be led by non-whites, 
with the active support of whites (Klaaste 1990).  
It is worth noting that even though Klaaste may not have been known to all South 
Africans, he went as far as addressing international audiences such as the Los 
Angeles World Affairs Council. Here he also envisaged a South African era of peace 
and prosperity to undo the race hate and oppression of apartheid (Klaaste 1991). 
From this discussion it is easy to outline the processes for Klaaste’s nation building 
towards national identity and unity. This can be done through six different themes 
which will be analysed separately in Chapter 5. They are identified here as: 
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• Collective participation for collective survival 
o This is a joint economic approach to build economic bridges, not self-
interest 
• Ubuntu (African humanism) 
o It’s a psychological mind-shift towards national brotherhood to help 
others 
• Ideology-neutral social participation towards nation building 
o A display of common national goal not over-laid by political ideologies 
• Non-dogmatic spiritual/religious interaction 
o Interfaith participation by all religious, moral and spiritual communities 
• Multilevel communal leadership 
o Developing, recognising and encouraging local community 
leaders/heroes in all sectors of society (without political leadership 
being regarded as more important than all others). 
• Closing the gap and acute disparities between geographic settlements 
o Working to end different settlements which give stark contradictions of 
people’s lifestyles, living standards and physical conditions. 
These themes and nation building process of Klaaste can be represented as follows: 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
FIG 1.1: A process to break down social barriers in a multicultural, multiracial country. 
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What is important in this diagram is that the nation building concept of Klaaste is a 
process that a complex society can follow to create a common national identity 
outside the political realms. Residents and leaders with different political ideologies, 
religions and race groups need to adopt a mind-shift of collective survival by 
defending, empowering and helping one another. This spirit of brotherhood is 
embraced in the concept of African humanism (ubuntu) in which people’s patriotism 
is driven by issues affecting them in their daily lives as will be demonstrated 
throughout this research. The discussion of these themes later will also show how 
physical, economic and cultural conditions (or differences) need to be dealt with 
together for the good of all to help them share common patriotism. 
 
1.3 Significance of the study  
The writings of Aggrey Klaaste preceded the democratic South Africa but the issues, 
ideas and proposals he raised remain relevant. National identity is important to deal 
with uncertain political future in a country with endless racial tensions created by 
multiple factors. Klaaste himself stated that social cohesion and national identity are 
strong political symbols and tools (Klaaste 1991). South Africa lacks these tools of 
social harmony because:  
• South Africans live in pockets of class groups according to their economic 
situations, which are largely based on race just as the apartheid system 
intended. 
• Socialisation between race groups is almost non-existent and impacts 
negatively on social harmony 
• South Africans act in accordance with their political ideological beliefs and 
these divide people. Even religious dogmas play a role in this regard. 
This study investigates the philosophy of Klaaste that recognises that politics do not 
necessarily bring people together. The research investigates the practical utility of 
Klaaste’s concept of nation building where ordinary people take the family-up 
approach to solve their political problems (Mabe 1988). In this approach the majority 
(black population) should initiate projects towards social harmony that are actively 
supported by the minority (white population). The premise of these views is that 
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political stability cannot be guaranteed when political freedom in post-apartheid 
South Africa does not yield a better life for all South Africans, as predicted Klaaste 
(1991). It has been 18 years since the democratic dispensation but there is still no 
economic equality, social development and unity among South Africans (Department 
of Arts and Culture 2012). The majority of the population still live in under-developed 
townships and in some areas black people are still bothered when in white areas at 
night (Klaaste 1991). 
Researching Klaaste’s ideas and philosophy is essential to find ways to bring back 
the multiracial magic that existed in old South Africa’s Sophiatown. Sophiatown was 
a township that was destroyed by apartheid in the 1960s to place residents into 
racial groups (Klaaste 1991). This multiracialism was to the apartheid government an 
irrational racial harmony that was not part of the scheme of things, as stated Klaaste 
(1991). Apartheid under Dr Hendrik Verwoerd introduced the Immorality Act to 
prohibit relationships across the colour line and this ruined people’s sex lives and 
their families (Klaaste 1991). Klaaste’s nation building aimed to change the apartheid 
legacy which was turned into a religion. This needs to change in words and content 
to make foreigners see South Africans differently and make South Africans act 
differently as one people (Klaaste 1991). 
This new national identity should not be of foreigners knowing South Africa simply 
because of national parks or black-on-black violence or black and white violence 
(Klaaste 1991). It should also not be remembered as part of Africa – a world known 
through colonisation and slavery – two concepts that Klaaste referred to as twin 
sisters - and their step sister racism (Klaaste 1991).  
This study helps to answer the question what it really means to be a South African. 
The transition from violent political conflict and racial divisions gave the world hope 
for a solution. But the country that has been termed the ‘miracle’ of the world is at the 
cross roads to attain social unity, as racial tensions re-emerge (Netshitendze 2012; 
Krog 2012; McKay 2012). This study is relevant as it coincides with government 
projects currently underway to find a common national pride, unity and national 
identity. The social cohesion summit was held in Kliptown, Soweto, Johannesburg in 
July for the same purpose. While Klaaste’s philosophy has found its way into a 
number of government and academic initiatives, concepts and projects that can help 
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with national identity, it was never studied in a holistic manner. This is the first study 
to research Klaaste’s writings holistically. 
The findings can be applied in multicultural or politically divided societies. Key to this 
study is how citizens can take charge of their social, economic and political lives to 
unite the nation. National identity is a political tool to create a safe country that is a 
fight and flight zone for everyone - just as animals do within their territories (The 
Sowetan, May 13, 1991; Williams 2000; Department of Education 2006–2008; 
Ramutsindela 1997; Zuma 2012; Mashatile 2012).  
The importance of this study can be summarised in these words from Klaaste 
(1991): 
While many things have remained the same, many have changed. Devastating 
insulting laws are gone. Psychologically it will take years of cleansing to get rid 
of this type of apartheid that sunk into the souls of people. Psychological 
apartheid taught white males they were godlike, superior to black. It will take a 
lengthy period of catharsis before we [are] washed clean, through death and 
destruction of such atavistic race influences. Apartheid broke the dignity and 
self-worth of black men. Reparation and nation building is needed to make all 
to live like normal human beings (Klaaste 1991).  
This study focuses on how nation building can be achieved through various 
processes placed into theoretical themes. The purpose of this is as valid as the 
significance.  
 
1.4 Rationale or purpose of the study 
The purpose of this study is to argue for commonality amongst South Africans in 
Aggrey Klaaste’s writing. This commonality as inscribed in nationalist studies, are the 
distinctions between nations which are seen as natural. This is essential because, in 
the words of Jacob Zuma, South Africa has to build one national identity from many 
identities based on class, gender, age, language, geographic area and religion 
(Zuma 2012; Gounden 2010; Fischer 2007).  The question is important for historical 
reasons. During apartheid ethnic groups formed distinct identities. These identities 
contributed to social divisions that still exist in the post-apartheid South Africa.  
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Projects to create a national identity include a previous attempt by the South African 
National Department of Education’s 2008 proposed policy for school children to say 
a pledge at the schools’ assemblies. The aim was to forge common national pride, 
patriotism and nation building but it created debates with whites seeing this as 
painting them as evil (The AFP 2008). Other failed political tools are the democratic 
elections of 1994, a single Constitution based on a non-racial and non-sexist society 
in 1996, a mixed version of the national anthem to accommodate different languages 
in 1997 and a coat of arms in the Khoisan indigenous language to mean ‘unity in 
diversity’ (DoE 2006; DoE 2008). The Truth and Reconciliation Commission (TRC) 
also did not achieve social harmony (Wilson 2004). Wilson (2004, 154) states that in 
the TRC and amnesty hearings victims and perpetrators were kept apart, or faced 
each other indirectly through judges and lawyers. No reconciliation among different 
race groups or among victims of black-on-black violence was achieved (Wilson 
2004, 4).   
 
If the values of unity in diversity, rainbow nation, TRC and common purpose have 
not helped the country to act in common purpose and share national patriotism (The 
AFP 2008), then Aggrey Klaaste’s nation building deserves evaluation. It can initiate 
public debate or it can be applied by society. His processes propose that a new 
nation different from the one that was divided, racialised and marred by identity 
conflicts can emerge (see also Bredekamp 2007, 1-12). Klaaste’s nation building 
proposes a bottom-up model instead of top-down for democracy to work. Through 
constant daily interactions ordinary people can take the lead. Active community 
citizens should force politicians to follow the example of ordinary people (The 
Sowetan, 10 years of nation building, September 1997). Klaaste proposes a stand 
up and do-it-yourself approach (Wren 1989). Such a study is justified while racial 
polarisation persists proving that political leaders and their ideologies cannot make 
South Africans cohere, an argument carried by Klaaste throughout this study.  
 
Among other themes, the study investigates Klaaste’s politically-neutral solution to 
find out whether his nation building process can bring true social, democratic and 
economic reform. A socially bound nation is important because without social 
cohesion and economic equality, South African democracy is at risk (Mataboge 
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2012). Klaaste’s proposal is about the different racial, religious or cultural groups 
acting and working together to uplift one another despite their divisive past. This 
begins when blacks stop blaming others and apartheid for their individual failures 
and start acting to improve their own lot towards self-empowerment. Secondly whites 
must not think it is time to just move on because any instability in the country caused 
by frustrations and lack of inequalities will catch like a fire (Klaaste 1991; McKay 
2012). Black anger and white complacency can cause political instability as the 
majority of South Africans are still disappointed with the political settlement. This is 
discussed under the statement of the problem. 
 
1.5 Statement of the problem 
Elusive common national identity for South Africa remains its political problem 
(Ramuntsindela 1997). According to Hoeane (2009) ‘South Africans exist in racially 
isolated enclaves.’ Different racial groups act individually and mistrust one another. 
There is no common purpose, action, identity and vision and this begs a politically 
important question: ‘What does it mean to be a South African?’ (Zuma 2012). Finding 
a national identity is very important to bring about collective understanding, sense of 
meaning, shared experiences and public representation of sub-groups 
(Rueschemeyer 2009, 228). This is where Nation Building as proposed by Klaaste 
comes in to answer the research question to find a way in which people of this 
country can cohere and achieve social unity. 
1.6 Research question 
How can a nation-building process help to unite a racially divided society to achieve 
a single national identity? 
This question has sub-questions: 
• Are political ideologies in post-apartheid South Africa detrimental to the 
country’s social cohesion? 
• Can a democratic South Africa put aside political ideologies and racial 
differences to bring about a national identity based on issues? 
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1.7 Research objectives 
The aim of this treatise is to argue that Klaaste’s literature (philosophy) motivated for 
methods of nation building amongst South Africans. This involved local communities 
working together to form a single national identity through the use of collective 
action. The objectives of this study are: 
- To assert that all South Africans (racial categories aside) must be included in 
defining the national identity, 
- To argue that Klaaste understood that state institutions alone could not be 
responsible for prescribing identities and uplifting communities, 
- To investigate reasons for the lack of racial integration and to promote ways 
that Klaaste thought beneficial to rebuilding communities, society and national 
pride. 
1.8 Research design and methods 
Content analysis is the technique used in this research with notes, digital copying 
and thematic coding used as research tools. An interpretative social science 
approach is followed as it is more suitable than positivist and critical approaches 
(Seale 2004; Neuman 2011). Theoretical sampling will be used in this case study. 
This does not require a representative sample because the focus is on one case 
study of one writer (Neuman 2011). It allows for discourse analysis in the form of 
content analysis of newspaper articles. These are articles by Klaaste (a South 
African political thinker, journalist, social activist and nation builder from 1988 to 
2002). In addition to his political writings, his nation building concept and 
programmes will be analysed together with relevant articles by experts who debated 
South Africa’s social cohesion after the national Social Cohesion Summit held from 4 
to 5 July, 2012. Critical interviews on his contribution were done with academics and 
some of these will be discussed briefly in later chapters. 
 
A rich set of data is also available from a special publication by the Sowetan. These 
too will form part of the analysis. The publication carries insights from diverse 
experts on how they see Klaaste’s nation building concept and programmes in 
helping to achieve racial unity, social cohesion and national identity. In order to avoid 
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confusion with the Sowetan newspaper, this commemorative publication is 
referenced as ‘The Sowetan’ throughout this research. The next discussion looks at 
literature on national identity, South Africa’s national identity. 
 
CHAPTER 2 
LITERATURE REVIEW 
2.1 Introduction 
This chapter takes a thorough look at what has been written on national identity in 
South Africa. South African national identity has historically divergent cultural, racial 
and ethnic identities which emerged during apartheid and still remain in the post-
apartheid state. The government is in constant search for a single identity and social 
cohesion.  
In discussing South Africa’s identities, this treatise proposes four different historical 
periods that depict the construction of identity. The first period covers the years from 
1910 (the Union of South Africa) through to the nationalist apartheid regime which 
started in 1948. This period ends in 1989. The second is the contemporary period 
which is distinct on its own by ushering in democracy between 1990 and 1994 (the 
transitional government to the government of national unity (GNU) under Nelson 
Mandela). The third is after democratic elections in April 1994. The fourth period 
starts from the Thabo Mbeki administration (1999-2009) and includes the incumbent 
administration of Jacob Zuma (2009-2012).  
The logic to distinguish between these four phases of South African political life from 
1910 to the current era is to provide clarity of the political events that shaped 
particular identities. It should be noted that some identities existed or were proposed 
over more than one historical period. It is important to also note that there are still 
endeavours, debates and issues concerning social cohesion in post-apartheid South 
Africa to find a single identity. Specific disputes about how a country should go about 
in forming social identity will be discussed under the theoretical framework in chapter 
three. Chapter 2 looks specifically at forms of South African identities. They are 
discussed and summarised under these three headings: 
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• National identities under the Union of South Africa and apartheid (1910 – 
1989) 
• National identities during the transitional period and the GNU of the first five 
years of democracy (1990 – 1998) 
• Current problems with national identities in the democratic elections (1999 -
2012) 
2.2 National identities under the Union of South Africa and apartheid (1910–
1989) 
Several authors such as Ramutsindela (1997) argue that this period set the tone for 
ethnic-based South Africa, which resulted in the apartheid system of separate 
development. Each ethnic or racial group regarded itself according to its cultural 
identity as Afrikaners, Africans, Zulus, Coloureds, Xhosas or any other tribal group 
(Munger 1967; Kuus 1987; van Diepen 1988; Zegeye 2001). As the ruling class, the 
Afrikaners saw themselves as the dominant nation, regarded as pure and Calvinistic 
(Ramutsindela 1997, 101). According to Ramuntsidela the Afrikaner rule was the 
result of black dispossession of their ancestral land through the Native Trust and 
Land Act. Ramutsindela further states that some Afrikaner poets such as Andre 
Brink and Breyten Breytenbach were not in favour of this racial identity. They were 
opposed to the ‘purity’ of the Afrikaners and they fought for a new nation with 
‘common national identity’ that included the rest of the country (Ramutsindela 1997, 
103).  
The White dominance over segregated black communities was further countered by 
the opposite kind of black identity under the banner of the Union of Africans 
(Imbumba yama Afrika) (Ramutsindela 1997, 101). The historical conference of the 
African National Congress (1955), which included all racial groups opposed to 
apartheid, adopted non-racialism as the desired national identity for the country. 
However, some organisations such as the Pan-Africanist Congress felt that ‘Africa is 
for Africans’ and they did not agree with non-racialism and multi-racialism. In addition 
the apartheid government gave Indian and Coloured populations some kind of voting 
rights and representation in parliament from 1983. This system was known as the 
tricameral government (Ramutsindela, 1997, 103). This was to involve them in the 
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‘white’ South Africa without making them part of the white nation (February 1991, 
12). Some conservative Afrikaners wanted secession to form their own Volkstaat to 
practice their cultural and religious identities in a separate state. It is still common for 
Afrikaners to identify themselves as die Volk and blacks in terms of black power 
(Chipkin 2007, 17), while Coloureds prefer their Coloured identity (James, Caliguire 
and Cullinan 1996). Some imposed identities were formed by the apartheid 
government where some black ethnic groups were forced to live in the TBVC states 
(Transkei, Bophuthatswana, Venda and Ciskei). Others formed identities in ethnic 
homelands such as Gazankulu, Lebowa and Kwa-Zulu (see Ramutsidendela 1997, 
103).  
When these homelands were dismantled after apartheid, South Africans had to find 
common purpose and identity. The Convention for a Democratic South Africa’s 
(CODESA) talks discussed many issues including reconciliation, state formation and 
the new constitution to make the previously disenfranchised South Africans part of 
the South African nation. 
2.3. National identities during transitional period and the GNU of first five 
years of democracy (1990 – 1998) 
The transitional period from apartheid was characterised by the CODESA 
negotiations between 1990 and 1993. Not much has been written about it in the 
context of nationhood for South Africa because many scholars only divide South 
African nationhood into the pre-1994 and the post-1994 periods. For them the post-
apartheid country came after the first democratic elections of 27 April 1994. This 
treatise argues that the period from February 2, 1990 set in motion events towards a 
united South Africa. Changes began immediately after former president FW de Klerk 
released high profile political prisoners a month after he took over as the last 
president of apartheid South Africa. This climaxed on February 11, 1990 when he 
released Nelson Mandela from prison.  
South African political enemies sat around the table to find one another and chart a 
way for a new nation. How the country would look, its content of political elections, 
the Constitution and what would happen to the perpetrators of human rights during 
apartheid were decided during this transitional period (Ramutsindela 1997, 107; 
Degenaar 1991, 13). By discussing these issues, the future national identity of South 
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Africa was under creation. There were issues of hard bargaining by different political 
parties and the leaders of then Bantustan states which had own identities as 
discussed above. This period was also characterised by violence between the ANC 
and Inkatha, which was more about the future of ethnic groups and their identities 
(see Ndletyana and Maaba 2010 on relationship between the ANC and IFP Zulus). 
Ramuntsindela states that Inkatha leader, Chief Mangosuthu Buthelezi, was strongly 
in favour of the Zulu identity. He proposed this to be practised in a federal state of 
Kwa-Zulu. Federalism was not acceptable to some political parties such as the then 
Democratic Party (now Democratic Alliance - DA) which felt that this was going to 
lead to ethnic cleansing if TBVC states were kept intact (Ramutsindela, 1997, 105).  
At the Codesa talks some Afrikaner groups also bargained for self-determination. 
The main conflict was how various groups would survive in the new South Africa 
(Ramutsindela 1997, 104). With separate ethnic-based states it would not be 
possible to have a common people known as South Africans, according to Muthien 
and Khosa (1995, 309).  Then there were Afrikaners such as those in the National 
Party (NP) who did not want to be seen to be in favour of racial identities 
(Ramutsindela, 1997, 106). The CODESA talks ended successfully with parties 
agreeing to hold one election in one country. The transitional Constitution was 
promulgated in 1993 and then the GNU was formed to find this common identity as 
the duty of the state to uphold cultural differences (Degenaar 1991, 13). The GNU 
did lay the foundation to form a collective national identity but there was unhappiness 
that the ‘rainbow nation’ only meant that different distinct groups continued to live as 
different cultures (Alexander 2002, 81). The talks resulted in the 1994 post-apartheid 
elections.  
It is at this period that the Archbishop Desmond Tutu declared ‘we are the rainbow 
people of God.’ This was an attempt to rally South Africans along the identity of one 
nation and different skin colours. The new Constitution was adopted two years after 
the 1994 elections. At the acceptance ceremony in parliament Mbeki (1996) made 
his famous ‘I am an African’ speech – clearly relocating South Africa’s identity in 
Africa against general views of speaking as if the country is not part of the continent 
(Chipkin 2007). Other political leaders also rose to claim African identity and 
allegiance with Mbeki (The Sowetan, May 2, 1996).  
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In his new year speech of 31 December 1995 Nelson Mandela observed the many 
political rhetoric about national identity and commented: ‘Speeches don’t build a 
nation, but political parties in South Africa are using their rhetoric to symbolise what 
they consider to be a new identity in the making’ (Ramutsindela 1997). New 
government endeavours such as the TRC, the Constitution and the relocation of 
South Africa in Africa aimed to provide post-apartheid South Africa’s national identity 
based on unity in diversity and equality (Chipkin 2007). While the identity of diversity 
in unity, the non-racialism values, the Constitutional values and Thabo Mbeki’s 
African renaissance were branded about, the country remained as disunited as it 
was during the violent apartheid period (Ramutsindela 1997). Continued divisions 
shattered the hope and dream of oneness. It was hoped that after these many 
initiatives every South African would regard exclusion as immoral and unjust 
(Chipkin 2007, 66; Tutu 1994, 141). Academic works of Tutu (1994; 2000) and 
Chipkin (2007) proved that concepts such as ‘rainbow nation’ and ‘non-
discrimination’ did not solve the problem with regards to common identity. The non-
existent nation gave credence to Klaaste’s deliberate barriers of corrugated iron 
curtain.  
The problem led Peberty (2008, 26) to argue that South Africa has no right to 
exclude foreigners from this country as the country does not subscribe to any form of 
national identity. Peberdy, a foreigner, did not feel she had to be treated differently 
from South Africans as there was nothing about South Africans that defines them 
distinctly from other nationals, except sharing the same spatial space. The black 
majority are still found in black areas and white minority in white areas (Peberdy 
2008, 22).  Peberdy’s argument should be seen in the context of South Africa’s lack 
of social integration which is very much needed for creating of South Africa’s distinct 
identity. The core argument of this research is that South Africans need social 
participation to end ethnic identities without destroying their own cultures. Unifying 
issues and unique actions, political ideologies aside, are needed to end the problem 
that exists to the present.  
2.4 South Africa’s national identity from 1999 and the current problems of 
social cohesion 
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In 2008 the Department of Education decided that the strategy to get South Africans 
together was to start with the children (Department of Education 2008). The 
department drafted a policy aimed at schools to get the children to recite a pledge at 
the school assemblies. This was a real test in getting the country to be a united 
nation, under a single flag and the common values of a Rainbow Nation. Just as the 
aforementioned concepts did not work after 1994, the policy to enforce unity created 
conflicts among political parties. The AFP news agency reported that the conflict 
between different political organisations emanated from the wording and the purpose 
of the pledge (AFP 2008). Unsurprising, the main conflict was on political ideologies 
(AFP 2008). For instance the Freedom Front’s Jaco Mulder felt that the concept was 
an abuse to the Afrikaner kids who would be reminded that the small whites in the 
assembly were evil. The then Minister of Education, Naledi Pandor, argued that the 
pledge only promoted national unity and social cohesion. The Africa National 
Congress Youth League (ANCYL) also said this pledge was important for national 
pride, patriotism and nation building as it positioned South Africa as a caring society 
(AFP 2008). Despite the symbolic national flag in 1994, a single Constitution in 1996, 
a compromised national anthem in 1997 and the coat of arms in 2000 that carried 
the vision in Khoi language promoting ‘unity in diversity’, South Africans failed to 
unite (AFP 2008). The people failed to live up to the words of Mbeki when he spoke 
about South Africans united in action and acting in unity (Chipkin 2007). Chipkin 
(2007) further argues that the African Renaissance championed by Mbeki before and 
during his administration confounded the problems of a common identity as some 
began to ask if they are South Africans before they are Africans or vice versa. This is 
a question also asked by Percy Mabunda (The City Press, May 8, 2012; see also 
insights from academics in Chapter 5).  
The election of Jacob Zuma as the country’s president brought back questions of 
ethnic identities. After two isiXhosa speaking presidents (Mandela and Mbeki) since 
1994 it was the turn of Zuma, an isiZulu-speaking traditionalist. This was seen by 
some as the triumph of the Zulu nation to gain power (Ndletyana and Maaba 2010). 
This showed how South Africans were stuck on ethnicity and how racial groups 
continue to slide apart. A further testimony of division is the Pro-Afrikaans Action 
Group (PRAAG) in Jared Taylor’s White Identity: Racial consciousness in the 21st 
Century. PRAAG’s Dan Roodt claims it is a mistake that blacks should rule whites 
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(Taylor 2012, xi – xvii). He views the policies aimed at redressing the economic 
injustices of the past as disenfranchising the Afrikaners and as apartheid in reverse. 
The argument Taylor (2012) carries throughout is that each person is better off to 
live, work and associate with a person from his own race. He supports some 
Afrikaners’ call for racial self-determination without considering the history of South 
Africa and how the indigenous black population was dispossessed of their land. Land 
is another divisive factor.  
A work on nation building by Wilson (2001) focused on the role of the TRC. This 
author details how the oppressed and the oppressors needed to work together to 
avoid potential racial conflict. The TRC, according to Wilson, has not helped with a 
lasting solution as the economic means are still in the hands of the former 
colonisers. The TRC was a strange form of reconciliation. It did not deal with real 
issues because victims of apartheid had to reconcile with indirect perpetrators. Only 
blacks who were involved in killing their neighbours by necklacing them in the 
townships came face to face with each other (Wilson 2001, 53). (Necklacing is a 
system of putting a car tyre around the neck of an individual and setting it alight after 
pouring petrol on the person’s body). There were no face to face encounters with 
direct perpetrators such as white apartheid agents. This flawed reconciliation allowed 
divisions to persist (Wilson 2001, 53). Recognising the presence of these divisions in 
2012, the South African National Arts and Culture Department called a summit on 
South Africa’s social cohesion. Jacob Zuma (2012) addressed the summit to urge 
South Africans to work together for a common identity. The summit caused public 
debates about the growing racial divisions.  
One artistic work that caused uproar was the ‘The Spear’ painting. Media houses 
interviewed politicians and members of the public some of whom said The Spear 
was drawn by Brett Murray (a white artist) depicting Zuma (a black person) with his 
genitals hanging out. The painting was displayed by the Goodman Gallery (a white 
owned entity). The race story did not end there. A black taxi driver from Limpopo, 
Lowie Mabokela, arrived at the museum to deface the paint work. This was at the 
same time that a white professor, Barend la Grange, also arrived to deface the same 
painting. The white professor told a television news network that ‘whites were not 
aware of the simmering anger and the trouble the painting caused in polarising the 
country further on race,’ (etv 2012 and SABC 2012). There are some of the reasons 
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some South Africans continue to debate for separate identities in the democratic 
South Africa.  
2.5 Debate regarding separate identities in the new South Africa 
One of the reasons South Africa fails to unite as one people lies in the disputed 
strategies undertaken by the government. One such contentious issue are policies 
used by government to redress the past economic imbalances such the black 
economic empowerment (BEE). Making this argument Cheryl Hendricks (2004, 113-
128) contends that the old South Africa used race and ethnicity for privilege and state 
power to control other races while the new South Africa attempts to redress and 
claim efforts for a nation that is unified. However, these efforts only create 
fragmented identities through state’s redistribution programmes and only cause 
socio-political tensions (Hendricks 2004, 113). These programmes made coloureds 
develop a fear of black rule more than that of white domination. This fear is caused 
by competition for resources in post-apartheid South Africa (Hendricks 2004, 120). 
The other reason Coloureds see themselves as sharing a different identity from 
blacks is the non-racialism discourse. It proposes a country that does not recognise 
races but still see racial categories as white oppressors and black victims without 
mentioning Coloureds in either category (Hendricks 2004, 119). Only during election 
season do different political parties take cognisance of existing Coloureds. These 
parties use strategies to attract Coloureds as one identity group separate from 
blacks and whites (Hendricks 2004, 119).  
The feeling of marginalisation by the Coloured community in the new government 
started during the TRC hearing. While this was the case these hearings 
accommodated groups that strongly preferred ethnicity. These groups are Afrikaners 
and the Zulu nation, according to Hendricks (2004, 121). This was to forge a South 
African identity based on constitutional values of non-racialism, non-sexist and 
democracy yet Coloureds felt they needed a fit in the Rainbow Nation or they should 
have a total secession from this (Hendricks 2004, 121).  
These feelings resulted in a search for the Coloured identity in the new South Africa. 
This was evident in the formation of organisations such as the December 1st 
Movement and the Kleurling Weerstand Beweging (KWB). Such developments 
caused divisions among Coloureds themselves (Hendricks 2004,121; see also 
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James, Caliguire and Cullinan 1996, 10). It does not matter that the new South Africa 
recognised eleven official languages because ethnic identities will never fade, 
asserts Hendricks (2004). Ibrahim Rasool (1996, 54) stated that the Coloured 
community saw themselves as non-white and non-black and wanted self-
government – separate from whites and blacks.  
In 1995, Nelson Mandela’s speech gave assurances that all are part of South Africa 
in the true sense of the word. Mandela (1996, 6-8) stated that there is a single South 
African community and not racial groups. He further highlighted the principles of the 
Constitution for non-racialism and democracy for united South Africans. This 
Constitution provides for shared values of fairness, justice and freedom (Mandela 
1996, 7). He acknowledged what Hendricks highlighted with regards to the policy of 
affirmative action (AA) which caused fear among the coloured communities. Mandela 
stated that AA was de-racialising South Africa and called for co-operation between 
government, civil society and NGOs. For South Africa to become one nation it needs 
a partnership of all communities for the spirit of reconciliation, concluded Mandela 
(1996). 
These too familiar concepts of diversity in unity and African renaissance, non-
racialism or de-racialising lead to sustained divisions. Gillomee (1996, 94-99) 
concludes that non-racialism has many meanings, is highly disputed and it is very 
confusing. At one level it is interpreted as aimed at reducing political power of some 
groups. At the other level it seems it aims at achieving multiculturalism while at the 
same time it promotes imperialism and imperialist values for the African continent. 
They don’t answer the question of ‘What does it mean to be a South African’ or ‘what 
does South Africanness stand for?’ (Gillomee 1996, 99). From this discussion the 
relevance of Klaaste’s pragmatic solution is worth investigating. But first it is 
important to discuss how Klaaste himself viewed South Africa’s national identity. 
2.6 Some input from Klaaste on national identity 
Before discussing Klaaste’s concepts and philosophy in detail, it is important to 
consider his own approach to attaining national identity. Klaaste (1988) mentioned 
the way Afrikaners saw their identity. He said Afrikaners believed that they couldn’t 
share spoils, power and could not dismantle the Volkstaat they built so religiously. 
They were scared of black numbers and believed that blacks were so gullible to be 
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easily swayed by the communists and other radicals. Klaaste argued that whites 
needed to be shown that when there is a talk about nation building it includes them 
in that happy future. Another side of the problem is black leadership who instilled 
fear in the hearts of Afrikaners, stated Klaaste (1988). It was possibly this reason 
that the apostles of apartheid separated everything from this country’s people 
according to race and ethnic groups. They would separate the air that blacks and 
whites breathed in if they could help it (Klaaste 1990).  
As explained in the introduction, the political, economic and religious ideologies 
created a corrugated iron curtain around the people. If ethnic and religious groups 
can be able to find a common issue or factor that unites the group, the country can 
do the same. He made comparisons between the Mormons and Afrikaners (Klaaste 
1990) who used religion as the glue that kept people together.  
The Mormons in America, Salt Lake City, are capitalistic, religious and artistic. They 
have large families but still kept other people (strangers) outside their circle. During 
the apartheid period the Afrikaners used Calvinism and Nederduitse Gereformeerde 
Kerk (Dutch Reformed Church) doctrine and hatred towards British and Blacks as 
the glue that kept them and their identity for self-determination together. Although 
this cohesion was used for negative results towards other race groups, it shows that 
people can find a social glue to unite them. Something new is needed to serve as 
South Africa’s cement that can keep ALL South Africans together (Klaaste 1990).  
The transitional period from apartheid into multiparty negotiation fascinated Klaaste. 
It did not stop him but spurred him on as he felt it was necessary to address the 
fragile transitional period the country was in. He referred to transition as a frontier-
like period and he wanted to provide visions of a future democratic South Africa 
(Klaaste 1990).  
According to Klaaste (1991) ethnicity and tribalism were the tools used by apostles 
of apartheid and colonialism to divide people. He argued that the history of black 
nations, and not of European, has been deliberately slanted to give a negative 
picture with patronising myths and deliberatly insulting stereotypes about tribes and 
cultural mores which are often the very heart of a person’s being. Instead of 
presenting positive identities in the days of colonisation, oppression, conquest and 
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Eurocentric mischief making, the history documents speak of tribes that are either 
savage native black or non-European heathens. 
This misrepresented ethos of people made Africans in general to lose their identity, 
to feel ashamed of their roots, made tribes and native cultures to look second rate 
(Klaaste 1991). Whether by accident or design this was a tactic for divide and rule 
which created footloose people with no ground under their cultural feet. This was the 
ultimate discriminatory and oppressive weapon. In South Africa, nationhood of 
blacks was effected with great Machiavellian skill. Apartheid apostles started with 
self-hate and humiliation of black males calling them boys (kitchen boys, mine boys 
and garden boys). Boy is an insulting word in IsiXhosa (inkwenkwe) (Klaaste 1991).  
Whites have behaved as if they alone are a nation and through apartheid pretended 
there has never been a South African nation. Symbols like Springbok, Die Stem and 
South African flag excited only greater emotions in white hearts than blacks. 
Apartheid was to exclude blacks from these symbols. Now they must compromise 
because things can’t change and stay the same at the same time (Klaaste 1991). 
For the democratic state to succeed it is now time to be unselfish, stated Klaaste 
(1991). Everyone must understand that a nation is yet to be born. Little things such 
as sport can play a role to unite people. Examples are the national soccer team that 
won the Africa Cup of Nations (1996) and the Rugby team that won the World Cup 
(1995). He had died by the time the country hosted the first Soccer World Cup 
(2010) in the African continent to see the unity of people. But he argued that sport 
can work fans up into a frenzy and that the deeds of individuals must be physically 
measurable by doing everything for the children and future (Klaaste 1991). He 
articulated the idea thus: 
There is a larger plot, a greater range of characters, and more ambiguous 
forces at work in this story than the less finely orchestrated, gothic tale of 
apartheid’s horrors in the popular conception. And it is perhaps necessary to 
consider this larger colonial plot again so that, for example, one may disabuse 
many English speaking South Africans (and their international counterparts) of 
their liberal innocence or remind many black South Africans of their historical 
involvement in colonial processes, and of the need to bring that involvement 
into conscious memory, so that our newer narratives of identity will at least be 
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rooted in, and germinated by, a profounder sense of shared past (The Sowetan 
1997). 
His process of nation building aims to achieve this same identity from the shared 
past of apartheid. Klaaste stated that he (and his Sowetan newspaper) started the 
initiative of nation building to resolve South Africa’s problems of tribal killings, lack of 
leadership, shattered community structures and mainly to address the political 
disunity that has caused these problems (The Sowetan 1997). Nation building 
processes, as will be discussed in this research, contain proposals, ideas and 
examples by Klaaste as to how South Africans can begin to put aside other 
ideologies and focus on helping to rebuild the next person, the community in the 
neighbourhood and invest in the business different from one’s race or religion. 
Before looking at Klaaste’s ideas and proposal, a thorough look at the theoretical 
framework of how nations form national identities will be discussed in Chapter 3. 
CHAPTER 3 
THEORETICAL FRAMEWORK AND METHODOLOGY 
3.1 Introduction 
Authors such as Flahive (2007), Stephenson (2001), Hobsbawn (1992) and Peberty 
(2008) have provided different models on how national identity is constructed by a 
united people with shared values and purpose. The common factors from these 
various authors are religion, language, history, race and geographic boundaries. It is 
easier to construct a common national identity in a country with homogeneous 
people than in countries with conflicts based on differences in religion, cultures, 
language, history and geographic boundaries. This explains why South Africa has 
the problem of identity crisis. Below are approaches of how nations form national 
identities.  
3.2 How nations construct national identity 
Peberty defines national identity as a nationality that is inherent, physical and 
founded on racial characteristics, in essence excluding those people regarded as 
foreigners, aliens and outsiders (Peberdy 2008, 26). According to Peberdy (2008, 
25-26) national identity is easily formed in countries where people share the same 
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culture, territory, language, history, community, ethnicity and race. Peberdy (2008, 
26) further states that “then attribution of social significance to a particular 
phonotypical and/or genetic difference can be extended to deterministic ascription of 
real or supposed other characteristics to a group constituted by descent”. The 
principle should firstly hold that political and national unity must be congruent 
(Hobsbawn 1992, 20-21).  
This view helps the argument of separatists such as Taylor (2012) and his South 
African supporter Dan Roodt. They argue that individual race identity is 
fundamentally relevant and that each racial group must live separate from other 
races (Taylor 2012, 225). Taylor argues that not long ago American whites believed 
in inherent differences of temperament and abilities of people based on their race. 
For this reason Americans envisaged separate societies among racial groups. 
However, in later years Whites in America saw race as illegitimate and ‘have made 
genuine efforts to transcend race and see people as individuals’ Taylor (2012). He is 
of the view that a race-free society has failed in America. This view is based on the 
relations between black and white Americans. This relationship is that of historically 
black slaves and white masters.  
The separate identities in American ended when Thomas Jefferson, a slave master 
himself, declared all men to be equal (Taylor 2012, 225). Taylor is not convinced that 
race identity is irrelevant. His argument in favour of race divisions is derived from 
John Jay’s theory of integration. This theory presumes a nation to be a single 
connected state, a single united nation with her people who come from the same 
forbears, use the same language and religion, who are connected to the same 
governmental values and who have a commonality in manners and customs (Taylor 
2012, 235). In this theory Jay suggests that people who do not come from the same 
ancestors cannot form a single nation with a common identity. It suggests that 
ethnicities are fixed and cannot be altered and people are better left to live 
separately in sovereign or federal states.  
Such a view is disputed by Berman, Eyoh and Kymlicka (2004). African ethnicities 
are not ‘atavistic, primordial survivals of archaic primitive cultures’. Cultures are 
moulded and modified by interactions with other cultures. These interactions take 
place in political economies such as capitalism ‘in neo-state, in colonial and post-
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colonial eras’ (Berman, Eyoh and Kymlicka 2004, 3). Even nations that are today 
seen as homogeneous ethnicities started as different cultures. Very few subscribe to 
the model that suggests nations are united by common descent, language, religion 
and culture. There are only a few possible countries such as Iceland, Portugal and 
the Koreas whose nationhood followed the approach of same descent (Berman et al, 
2004, 13). Other countries began as different cultures but ended up as one united 
people, in a single connected country but constructed their sense of common 
citizenship, loyalty and state over decades. Therefore, argue Berman et al. (2004), it 
is not impossible for people with different identities, cultures and religions to become 
one united nation and share an identity. Ethnicities in many nations, according to 
Berman et al. (2004), have been constructed from diverse indigenous and foreign 
cultural materials and continue to evolve to the present day. These authors assert 
that any approach to democratic development in Africa that does not recognise the 
diversity and dynamism of ethnic communities in any foreseeable future cannot 
succeed.  Berman et al (2004), identify the following five approaches of constructing 
national identity. 
a. Neutral or ‘difference-blind’ state. This is when the state ignores private 
differences of individuals and considers people as one, as if no distinctions 
exist. 
b. Jacobin republicanism (nation building from above). In this model the state 
promotes what it regards as the universal culture or language above other 
cultures or languages of minorities. In this model the state dictates without 
caring for minorities or other views. 
c. Civil society (nation building from below). It is when people spontaneously 
interact with one another and a common language or culture spontaneously 
emerges without this being forced on them by the state. 
d. Federalism or decentralisation. The government abandons any attempts for 
a cohesive sense of national identity and accepts multiculturalism. This way 
federal states are permitted so that each group can practice their own 
culture, language and make own rules for themselves in their own 
geographic federal state. 
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e. Consociationalism is when there is a central power such as a single 
legislature where there is provision for minorities to be represented. The 
country’s electoral system is key in this model to represent the interests of 
all groups (Berman, Eyoh and Kymlacki 2004, 20). 
It is apparent from these models that there are competing ways in which national 
identity can be formed. Wilson (2001) also disputes commonality. Wilson notes that 
nationhood was not formed on the basis of race, ethnicity, language, or religion after 
the era of the cold war, the collapse of the Soviet Union and the democratisation and 
constitutionalism in many European and African countries (Wilson 2001, 1). Some 
nations were formed on the basis of a ‘community of equal, rights-bearing citizens, 
united in patriotic attachment to a shared set of political practices and values’ 
(Wilson, 2001,1; See also Ignatief 1993, 3-4).  
The purpose of discussing these approaches is two-fold. Firstly, it is to look at what 
post-apartheid South Africa has done to construct a national identity. It is known that 
nothing has worked successfully. As Peberty (2008) argued South Africans have no 
right to exclude foreigners because they themselves are different and do not conform 
to what constitutes common nationality (see also Hobsbawn 1992, 20-21). This is a 
motivation for a second purpose: to investigate Klaaste’s proposal and its 
sustainability. Klaaste himself argued that the country cannot impose on foreigners 
what views they need to have about South Africa (The Sowetan, June 17, 1991). 
This suggests that he prefers actions and not words that politicians want to sell to the 
world. The next section looks at the methodology for this research. 
3.3 The methodology followed to research this national identity from 
Klaaste  
This is a qualitative, inductive content analysis using the writings of Aggrey Klaaste 
as a case study. The writings were published in his weekly On The Line column in 
the Sowetan newspaper from 1988 to 2002. These political writings are about 
Klaaste’s nation building philosophy which contains varied ideas, thoughts and 
processes on how South Africans can work together towards a collective national 
identity.  
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The secondary data will look at the views and insights of journalists, academics and 
politicians. The insights from these professionals respond to Klaaste’s nation building 
concept and give views as to whether this or other approaches can work to solve the 
problem under scrutiny. Some of these secondary data come from a document 
published in September 1997 titled 10 YEARS OF THE SOWETAN’S NATION 
BUILDING. In addition to views in this publication, the South African government 
held a social cohesion summit on 4-5 July 2012. Subsequent to this summit varying 
views in different newspapers were published with regards to South African national 
pride, social cohesion and common national identity. These views are current, 
diverse and continue the debate about national unity for a country in search of 
identity. These insights will also be analysed as they are relevant and enhance the 
topic. Lastly, thematic analysis will be done to unpack Klaaste’s process of nation 
building. 
 
3.4 How this content analysis is conducted 
This is a qualitative study that follows a non-experimental research design according 
to Rutterford’s explanation (in Seale 2012, 118-133). As the aim is to gain insights 
from the political thinking of a particular author it is logical to make use of qualitative 
research as opposed to statistical quantitative study. As already mentioned this 
study uses document content analysis to study political writings of Dr Aggrey Klaaste 
as a case study. The advantage of a case study is that it is conceptually valid, has 
heuristic impact to discover new theories and solve problems, captures the 
complexity of social issues, can change abstract concepts, lived experiences 
(calibration) and incorporates multiple perspectives in a holistic manner (Neuman 
2011, 42). Klaaste’s case study cannot do all these but it attempts to solve a problem 
of national identity through nation building. It also captures the issue of social 
cohesion by providing Klaaste’s perspectives in a holistic manner. These 
perspectives are classified under themes for thematic analysis.  
An inductive approach is followed to ascertain if these ideas from a single political 
philosopher can be applied to the broader society. Inductive rather than deductive 
approach allows for themes, motifs, generalisations or taxonomies to be used 
(Neuman 2011, 174). This is done through a sequential qualitative data collection 
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and data analysis. Klaaste was a pragmatist who demonstrated with actions and 
temporal projects what South Africans can and should do to achieve unity and find a 
common identity.  
A qualitative approach is important for this study because it constructs social reality 
and cultural meaning while it focuses on interactive process and events (Neuman 
2011, 17). It further possesses authenticity as key for a study and has explicit values 
where theory and data are fused together (Neuman 2011, 17). This is also important 
as this study attempts to investigate a different approach that can be grounded on 
the content of the newspaper articles. Data and theory interact where theory can be 
built as research goes along with the data. This may result in building a grounded 
theory with comparisons of concepts, themes and categories (Neuman, 2011, 175). 
Grounded theory will be discussed later in this chapter. Qualitative method is 
suitable for socio-cultural settings in which context is key (see also Coolican 2004, 
450). The context of Klaaste’s writings with regard to the era, political events and 
socio-political conditions that existed during his contribution to South African politics 
is kept in mind throughout this study. It is for this reason the debates about ethnic 
identities and an African identity have been placed in context to understand why 
differences existed. 
The justification for a qualitative study as opposed to a quantitative study lies in the 
main difference between the two. Qualitative research does not always give an 
impact in terms of numbers and how widely a phenomenon can reach the society, as 
stated by Coolican (2004, 450). What qualitative study does though is to give 
meanings, experiences, values and feelings by using descriptions to phenomena 
that cannot be measured quantitatively (Coolican 2004, 46). According to Coolican 
(2004, 47) the major debate against qualitative study is that it is not objective, 
reliable and its validity cannot be measured. However, qualitative researchers reject 
the positivism of pure quantitative studies as being meaningless (Coolican, 2004, 
47). Opponents of qualitative study further argue that qualitative studies give more 
natural, everyday experiences but are hard to replicate providing conflicting 
interpretations (Coolican, 2004, 48). Some authors (for example Spicer 2012, 479-
494) propose a combination of both qualitative and quantitative studies. The debate 
is normal and as will be seen on the discussion of validity and reliability below, 
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qualitative studies are still valuable. The use of this study will best be explained by 
discussing the type of research. 
 
3.5 Type of research 
“Can nation building help construct a South African identity?” The question is further 
made relevant by latest political events in South Africa. Such events include Dr 
Mamphele Ramphele formation of a political platform she launched in February 
2013. She emphasised building the nation in the same context of constructing a 
national identity as opposed to self-identity (Ramphele, 2013). See Ramphele’s 
views on page 85. 
The writings of Klaaste evolved over time to seek social cohesion for a united 
country. It is the country’s social divisions that compel an investigation of ‘What do 
South Africans need to do to cohere and become one people with common identity.’ 
Klaaste proposed nation building as an effective way to bridge the social divide and 
instil the spirit of brotherhood and ubuntu. He suggested that through nation building 
a process will begin to construct national identity. This is the question this research 
needs to answer. By answering it, the study hopes to provide practical utility to the 
country that experiences racial tensions, class inequalities and a constant search for 
social cohesion. From this point of view the type of research is first and foremost 
basic research, also referred to as academic or pure research (see Neuman 2011, 
24-26). This basic research advances scientific knowledge as to how Sowetan’s 
Aggrey Klaaste used nation building as a political tool. This tool aims to help South 
Africans to gain their national pride that was destroyed by apartheid and to construct 
a strong, shared national identity. For a complex society such as South Africa to 
construct a national identity from their violent past there needs to be different 
approach towards social interactions. This study will also serve its purpose if it starts 
an academic debate from a holistic analysis of the ideas, process and philosophy of 
Klaaste’s work. 
The six themes to be discussed in Chapter 4 will detail the problems from Klaaste’s 
perspective. These problems impede post-apartheid social reconstruction and 
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development. These themes include the following factors that may suggest a 
grounded theory:  
• Individuals participate in the economy for self-interests instead of collective 
survival for all 
• Enclaves of communities have distinct cultures according to their economic 
classes with a strong racial biases 
• Political leadership takes precedence over leadership in other sectors of 
society resulting in passive citizenry 
• Institutions of power such as education, family and development are in the 
hands of politicians. People have lost control of community structures and 
depend on political freedom for social change.  
Based on these factors, this is an exploratory research. This study is motivated by 
separateness of social groups where each person lives according to their own 
culture, values and at times religion without a distinct South African culture and 
identity. It explores and proposes development of the social curtaining theory. This 
stems from Klaaste’s call to ‘get down to cracking the corrugated iron curtain’ (The 
Sowetan, November 23, 1988). This social curtaining transcended the transitional 
period from apartheid to the current democratic South Africa. Social curtaining is a 
deliberate, conscious action by individuals to keep away and not socialise with 
people who do not share their social status. This happens despite the repeal of laws 
promoting separate development. These differences in status help people to exclude 
others from their social circles. The problem leads to citizens of the same country not 
understanding those who are different from them in terms of physical dwellings, 
economic means, race categories and language differences. The premise of social 
curtaining is that different people use historical, social, psychological, political and 
economic rationales to isolate others and themselves.  
To deal with the corrugated iron curtain Klaaste proposes a different kind of nation 
building aimed at South Africa’s social cohesion and expected to culminate in a 
common national identity. This approach involves inter-racial participation by 
individuals from different social, economic and religious backgrounds to adopt a 
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common brotherhood. This involves helping one’s compatriots for collective survival 
to reconstruct and develop lives affected by apartheid. Divisive personal ideologies 
are discouraged in daily interactions.  
This process means that while this is a basic type of research it has the potential to 
turn into an applied research in the broader political context of South Africa. It can be 
applied for social change, people’s participatory action and black/white collective 
action to improve social, economic and political conditions (Neuman, 2011, 30). An 
example of a basic research becoming an applied research is that of fingerprint DNA 
research by Alec Jeffrey. Jeffrey conducted a pure research which is today used in 
everyday life all over the world in different fields such as criminology and pathology 
sciences (Neuman 2011, 27). For similar reasons in mind, this basic study is taking a 
micro event (column articles of one individual) and applies it to a macro level 
(Neuman 2011, 42).  
An interpretative route is undertaken to provide context of the case study and cultural 
meaning for the South African nation (Neuman 2012, 165). As much as data 
collection takes place sequentially from 1988 to 2002 or until saturation is reached, 
this cross-sectional study looks at one point in time and does not compare data at 
any two different points (Neuman, 2011, 45). The fact that no scientific study was 
ever done on Aggrey Klaaste’s writings is enough reason to conduct such an 
exploratory research. These political ideas provide ethnographic data relevant to 
racial integration in South Africa. A comprehensive discussion of the themes and 
processes of Klaaste’s nation building will be discussed in the next chapter. For now 
it suffices to discuss conceptual background of a grounded theory. 
 
 
3.6 Data analysis 
The rationale for discussing data collection and analysis in the same heading is that 
both take place at the same time in theoretical sampling, grounded theory and 
content analysis (Neuman 2011, 41; see also Neuman 2011, 510). It was stated in 
previous sections that this is a qualitative study looking at words or texts or written 
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documents as opposed to quantitative data collection where numbers are used 
(Neuman 2011, 41). It uses content analysis (see also Neuman 2011, 361). 
The tools used include a notebook to make notes of articles, a digital camera to take 
photos of these articles for repeat purposes and for further studies. This way the 
data is stored. These quality photographs are available should they be needed and 
can be read with a fair amount of ease. The articles are downloaded on the 
researcher’s personal computer (PC) and can be zoomed for easy reading.  
Once these have been stored in the PC, notes were made to identify concepts, 
categories and themes. Then the hard work of data analysis began at the same time. 
Content analysis is suitable for a research question like the one for this study as it 
seeks to gain insights from written texts of Klaaste, to shape and reproduce social 
meanings of South Africans and to add to forms of knowledge on the new theories 
(Ali and Kelly 2011, 451). Thematic coding across data is done. According to Rivas 
(2012, 367) thematic coding across researched data is similar to interpretative 
phenomenological analysis and the early stages of grounded theory. This type of 
content analysis focuses on what phenomenon, event or social interaction looks like 
(Rivas 2012, 367). In this type of study a grounded theorist continues to develop 
abstract concepts from themes and comes up with theories from these themes. To 
be consistent with the inductive qualitative method, themes of this study will develop 
empirically from the available data, in a sequential fashion until it reaches saturation. 
While the data is collected in sequence, the method that is adopted for coding 
themes during this data gathering and analysis is the zigzag coding method of Seale 
(2012, 375). This allows for themes coding to be done before data is collected, then 
the researcher moves from data collection to data analysis to spot gaps and 
unexpected themes until the data reaches saturation (See figure 3.1 below). There 
are other coding methods such as open coding and in vivo (Seale 2011, 370-371).  
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DATA GATHERING                                            DATA ANALYSIS 
END (Saturation of themes) 
                                                                       More refined categories 
Close saturation of themes    
 
Subsequent data gathering                             Refined thematic coding 
                                                                  
                                                                         Preliminary thematic coding 
First data gathering attempts 
Figure 3.1 A conceptualisation of the zig-zag coding method in data gathering and data analysis 
Adapted from Clive Seale, Researching society and culture, 2012, 369.  
 
While this study uses the zigzag coding method, it develops categories and then 
develops themes. As suggested by Seale (2011, 376) once the researcher is happy 
with categories, he operationalises them by defining each. Continuous comparison 
across categories is conducted throughout as interpretation is grounded on the data. 
By so doing the method allows for conceptually complete characteristics of the topic 
to emerge from the categories (Seale 2011, 376). For a valid research Seale uses 
what he terms concept maps to see if themes give proper explanation of data and 
that there are no gaps. This is important especially when grounded theory is sought 
in order to pick up significant themes and negative instances or what Neuman (2011, 
510) terms similarities and opposites.  
In order to make this study as valid as possible use will be made of lists, careers 
(trajectories) and typologies as per Seale’s method (2011, 377). Different colours will 
be used for different codes of themes and categories in the notes. In addition to 
these the three types of coding (open, axial and selective) will be used as proposed 
by Neuman (2011, 512-514). Open coding looks at key terms, themes and concepts. 
Axial coding takes an analytical view at coded data while selective coding looks 
selectively at the data again by scanning it. This study would have achieved its goal 
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if it develops a metatheory to answer a question that has eluded South Africans for 
decades. The question is “who are we as South Africans” or “how can we construct 
who we are as South Africans.” It should be answered from the written texts to 
provide understanding and meaning (Neuman, 2011b, 524). This answer is a way in 
‘which people form identities, locate themselves in what is happening around them at 
the micro and macro levels’ (Neuman 2011, 524). As Neuman (2011, 525) points 
out, the narrative practice found in texts and research analysis is where people 
subjectively give meaning and experiences to their everyday lives and actions. This 
study takes the views of a motivated social actor (Neuman 2011, 524), in this case 
Aggrey Klaaste. The narrative of this qualitative study will focus on events instead of 
variables and at how Aggrey Klaaste, a social actor, ‘engaged in action and made 
things happen’, to use Neuman’s (2011, 526) words. The attention now turns to 
population sampling. 
 
3.7 Population and sampling 
The sampling process is discussed together with brief notes on biographical details 
of the current experts who contributed on this topic and commented on Aggrey 
Klaaste’s nation building concept. These experts replace the original intention to do 
one-on-one interviews as there is rich data already available on what the one-on-one 
interviews envisaged achieving. These experts provide insights which are sure to 
give a complete understanding of the topic and the situation at hand. 
3.7.1 Population sampling and process 
Since no representative sample is required and no sample frame is necessary for 
this kind of study, it is logical to utilise a non-probability sampling method (Rutterford 
2012, 144). As the study is exploratory, non-probability sampling allows for novel 
theories and other insights (Rutterford 2012, 144). With the objectives of establishing 
a theory, this non-probability theoretical sampling is done sequentially until it reaches 
saturation (Seale 2012, 396 and Neuman 2011, 267). It searches through the 
political writings of Aggrey Klaaste with specific content on nation building (a concept 
and programme he used for unity and national identity). So for this study only 
theoretical sampling will be used to establish theory that is grounded in the data. 
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This is important because the theoretical sampling method allows the case to reveal 
required features that are theoretically important to this particular topic to gain new 
insights (Neuman 2011, 267). The same sampling method will be applied in 
choosing other writers who have had views on Aggrey Klaaste’s nation building and 
those who debated South Africa’s social cohesion. The two sets of input, in addition 
to cross-sectional works of Klaaste’s writings as a case study, enhance the theory 
and provide a balanced answer to the question of national identity and views of how 
this should be achieved. A note on these commentators now follows. 
3.7.2 Biographical details of participants 
To recap on the methodology, the primary research is on the writings of Aggrey 
Klaaste, as a case study. However, in order to provide this study with current, 
relevant and useful insights, individuals from different backgrounds were originally 
intended for interview. They included academics, journalists and politicians. This part 
of one-one-one interview is no longer required and will be replaced by analysis of the 
same type of individuals who were interviewed in a special publication 
commemorating ten years of Aggrey Klaaste/Sowetan’s Nation Building concept and 
programmes. These interviews provide rich insights that can be used with equal 
utility instead of the one-on-one interviews that were originally planned for this study.  
In addition to these interviews, several politicians, journalists and academics 
published newspaper articles on the same topic when they entered the debate on 
the South African Social Cohesion summit. As mentioned above, social cohesion 
aims to forge unity and create national identity for the nation. The names and 
professions of these well-known contributors will be referenced in the analysis 
section. The publications from which these views were published are also referenced 
accordingly. Ethical consideration for this study has been cleared and this is 
discussed below. 
 
3.8 Ethical considerations 
The study is based on publicly available primary sources (newspaper articles). The 
secondary data in the form of contributions from journalists, academics and 
politicians come from various publications which are also publicly available for 
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verification. For these reasons there is no invasion of privacy for any individual and 
no harm or trampling of rights is possible as a result of this study. The information 
published here, as was discussed under literature review and theoretical framework 
on how some racial groups still prefer separate identities, emanate from published 
books. The potential harm has been considered against the benefit of the study to 
the entire society. It therefore, if anything, aims to strengthen South African 
democracy (see Neuman 2011, 143 and Seale 2011, 166 for discussion on ethical 
obligations). 
What will be defended with a myriad of evidence here is that South African 
democracy is still fragile and unless racial categories play a minimum role, and 
people work together the situation may not normalise, as Klaaste has argued 
consistently. This study forms but one solution towards unity and putting aside racial 
biases. The study in no way promotes divisions or incites racial violence but 
promotes unity, collective participation and tolerance. Klaaste served as a lone 
nation builder from apartheid until his death, and this study uses that legacy for those 
who remain behind. In order to keep away from unethical problems, efforts have 
been made to ensure fairness, accuracy and the security of all parties as suggested 
Ali and Kelly (2012, 58). 
In addition, to offset any ethical issues a research proposal was submitted to the 
Nelson Mandela Metropolitan University sub-committee to consider any ethical 
clearance and no ethical issue was found. On the part of the researcher’s credibility, 
it is not possible to falsify or distort information as substantive samples of articles 
under scrutiny were used and referenced with specific dates. These are available on 
the researcher’s computer for independent review and verification. They are further 
publicly available at the Johannesburg Central Library for public access. To avoid 
fraud and plagiarism (Neuman 2011, 144) it is acknowledged upfront in this study 
that, unless otherwise stated, all articles researched and accompanying cartoons, 
are the copyright of the Sowetan. Any data and direct quotes will be referenced 
within the text accordingly. 
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3.9 Challenges and recommendations 
For a few months it was not an easy task to obtain all the copies of the Sowetan from 
the publisher’s library. This would significantly affect the proposed study. Fortunately 
the Johannesburg Central Library has copies of old newspapers. The cost factor, 
where the library charges per hour also presented a challenge. The explanation is 
that the library needs to purchase chemicals to keep the newspapers in their original 
shape. And this was evident in some copies which had some dates erased or 
defaced, and others were bound in such a manner that it was not easy to read either 
the first words which were too deep to the hardcover, margins or they were cut on 
the edges of the newspapers making it difficult to read either the first or last words. 
This has not affected the study as a significant number of these writings are intact in 
their original position. It is also possible for any researcher to just read directly from 
the copies as the affected articles are mainly problematic when 
copied/photographed. It is recommended to use a digital copying machine (camera), 
and still make notes of the few problematic articles in order not to miss important 
data. When finances allow, making notes at the library is ideal, but this is not 
necessary with digital technology. This study is highly valid and reliable as 
demonstrated below. 
3.10 Reliability and validity 
Content analysis of written texts is an objective method of data collection and 
analysis and provides for a high degree of validity, precise sampling, empirical proof 
of results and generalisation (Seale 2011, 460). As discussed on sampling, the 
samples are publicly available texts delimited to political articles of one particular 
writer over a certain period of time. For quantitative studies content analysis provides 
for representative and manageable coding of content and inter-rater reliability (Seale 
and Tonkiss 2012, 460). This also applies to a qualitative study where inter-rater 
reliability ensures high quality of the research (Seale 2012, 381). An acceptable 
number of these sources will be attached in the appendix section for the research 
community to code the data independently and to verify raw data. The next chapter 
discusses findings and analysis of the study while the conclusion chapter sums up 
the entire research. 
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CHAPTER 4 
DISCUSSION OF FINDINGS  
4.1 Introduction 
Several themes were extracted from Klaaste’s political writings on nation building 
concept. In these writings Klaaste begins his focus on the role of Africans in South 
Africa to bring about social, economic and political change. He punctuated his 
writings by emphasising that without the help and support of the white people the 
country will remain polarised and no real nationhood would come out of the new 
South Africa. For the sake of survival for everyone, it is important for the victims of 
apartheid to adopt particular attitudes and actions to make change happen. Any 
political, economic and social failures of the majority group (South African blacks) 
can become catastrophic for the entire nation - including the white population.  
The conceptual themes suggest the problem lies in one grounded theory. This is 
labelled social curtaining. This is the deliberate and conscious actions by social 
classes, racial groups or religious formations to isolate themselves from others. The 
themes propose that for this social curtain to be removed to unite people, issue-
based participation from communities is required. In this approach apartheid victims 
(the majority population) need to take the lead to rebuild their community structures 
and not play the victim game. It further challenges the minorities to actively support 
the rebuilding process to bring about social cohesion, economic freedom and 
community development. For this purpose six conceptual themes are identified as a 
tool to break down the corrugated iron curtain and adopt an issue-based approach 
for racial integration.  
 
4.2 Conceptual themes 
Six conceptual themes were identified in Klaaste’s political writings. These themes 
were proposed by Aggrey Klaaste in overcoming ‘the corrugated iron curtain’ that 
continues to divide the nation. These nation building themes carry forward the 
debate on how South Africans can participate towards unity and a shared national 
identity.  These themes which will now be analysed at length are: 
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• Collective participation for collective survival 
• Ubuntu (African humanism) 
• Ideology-neutral social participation towards nation building 
• Non-dogmatic spiritual/religious interaction 
• Multilevel communal leadership 
• Closing the gap and acute disparities between geographic settlements 
 
4.2.1. Collective participation for collective survival  
This particular theme is more concerned with the economic approach proposed by 
Aggrey Klaaste. Writing about self-help schemes to boost the economy in the 
townships, Klaaste (1988) referred to these schemes as a silent revolution in the 
informal business sector. These are economic schemes in which some business 
people from the white community participated. More whites needed to participate in 
such township schemes not only for making money but with the greater aim of 
building bridges. He argued for joint efforts to make money that belongs to all 
groups, not just consumerism, to create wealth and develop all areas and people. 
There is a need to move away from business sectors’ creation of middle class that is 
aimed to build buffer between raging (angry) blacks on one side and whites on the 
other side. Collective participation should aim to create sustainable wealth for all. 
Since economic classes contribute in disunity, economic schemes are needed to 
patch up social cracks (Klaaste 1988). This kind of co-operation prevents a swing to 
the right by whites against rising anger of frustration of blacks. The right swing of 
whites on one hand and the black anger on the other hand only fan race hatred 
(Klaaste 1988). Instead of white consciousness or black consciousness there is a 
need for a South African consciousness based on humanity. Klaaste explains this as 
follows: 
Community building or Nation Building endorsed what was said by the 
exponents of black consciousness, except for one crucial point. The building of 
black structures, while it could be the rebirth of black power, was to be seen as a 
South African process involving black, white and all other South Africans (The 
Sowetan 1997). 
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Blaming apartheid, in Klaaste words, is just a waste of time but people must find 
meaningful ways to change things. There is no luxury in expending energy on being 
angry against every government (Klaaste 1989). Creative thinking from members of 
the communities can emancipate the country from the hurt, damage and hatred of 
the past. Citing an example of a white family that harboured a black person during 
the Kwa-Zulu Natal violence in the late 1980s, Klaaste argued that remaining 
passive meant that South Africans confined themselves in their own intellectual, 
political and other forms of prison (Klaaste 1989). For the sake of breaking free from 
this prison to survive, people need to realise that nothing physically stops them from 
doing something aggressive, “unless we are all abject cowards,” (Klaaste 1989). 
This cowardice and passiveness needs to end with each one placing commitment 
on the agenda (Klaaste 1989). 
While the majority of blacks need to be crucial initiators and actors for social change 
in the new united South Africa, any passiveness of blacks and any indifference of 
whites will not help to reap the fruits of what uhuru (freedom) is about (The Sowetan, 
December 19, 1988). For collective survival between blacks and whites each one 
needs to consider the negative effects of post-apartheid social movements. 
Leaving ethnic black suburbs as places for outcasts has a negative spin-off to all 
South Africans in terms of social ills. The road to common national patriotism and 
identity begins with determination to turn townships into places of proud homes 
(Klaaste 1988). All people, irrespective of where they live, should work towards the 
realisation of this one dream to spruce up squalid townships. 
In order to bring all races together it is about time whites spent time in townships 
and also spent their money there to do away with the ‘us’ and ‘them’ syndrome, as 
Sowetan general manager Jolyon Nuttal put it (1988). Nuttal (1988) stated that 
Klaaste’s idea of cracking corrugated iron curtain through nation building is a noble 
idea that rids people of fear and hatred. It allows South Africans to live closer 
together without fear, to restore national pride and replenish the spirit of the nation 
(Klaaste 1988). Klaaste suggests that only when such hatred is dealt away with can 
South Africa allow those whites on the right to have their Boerestan, but must keep 
them open to all of black people to spend their time and money with Boere volk 
(Klaaste 1988).  
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This is one way the country can overcome race barriers without coercion or any 
other noble attempts for people to embrace across colour line (Klaaste 1988). This 
should not be interpreted as if Klaaste supported self-determination in the same 
sense as the Afrikaners’ Boerestaat or AmaZulu’s Zululand. On the contrary, he felt 
that everyone should work towards one goal of nation building. Should it happen 
that any race finds itself geographically dominant in one area, it should make no 
difference. This is because people united in action would naturally interact amongst 
each other despite geographic boundaries. The cornerstone of Klaaste’s nation 
building is to re-create areas for all people to live in, be able to develop as one 
people and create wealth for themselves and spend their lives in their own 
prosperous areas (Klaaste 1988). This would allow a confluence of communities 
where people of different races engage in a healthy fight for commercial space for 
bookshops, restaurants and shebeens in any area (Klaaste 1988). This stops people 
from placing emphasis on an area being labelled black or white, and prevents an 
entrepreneur being consciously regarded as white or black.  
The focus here is on angry protesters and unhappy right-wingers. When the 
Konservatiewe Party (KP) (Conservative Party (CP) in English) won elections in 
some wards such as Benoni and Carltonville which were under the National Party in 
1988, Klaaste (1988) wrote that “history will depend on strong black people’. He 
stated that the KP capitalised on the emotions and fears of gullible white voters by 
seeking a Boerestaat (a Boer state). He argued that a complex country like South 
Africa is not a place for ox-wagon politicians. The boerestan system would crack in a 
few months time, he wrote (Klaaste 1988). In this same article he argued that a 
land-related clash between white and black could lead to wasteland. To avoid such 
a political catastrophe blacks needed to be ‘shrewd and courageous not to let 
radicals with 1848 ideas [to] bring ruin and destruction to our country’ (Klaaste 
1988). In the same period Klaaste argued that it did not make sense to seek ethnic 
self-determination state when the whole world was involved in internationalism and 
peaceful settlements of local and international disputes (Klaaste 1988). Self-
determination for the sake of creating ethnic identities is suicidal and when one race 
group goes down, it takes the entire country down with it and takes the nation to 
wasteland (Klaaste 1988). He further argued that right wingers would take the 
country to the hell. 
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The challenge for blacks being strong and whites having no fear is relevant in 
current South African politics. Klaaste captured it when he wrote that “blacks are 
angry about their state (circumstances) and (whites) right wingers are angry about 
the privilege they think they are losing’ (The Sowetan, September 19, 1988). The 
same sentiments can be found today. But being a self-proclaimed eternal idealist, 
Klaaste calls for leadership that can make blacks hold their anger, and work on 
being heroic about the future. He wrote: ‘We are all angry at the perpetrators of 
apartheid and at what white South Africa has done. Our anger should be tempered 
with common sense,’ (Klaaste 1988).  
This is where collective survival is important. South Africa needs constructive ways 
to build itself, not only for the much-sought after reconciliation but for the survival of 
South Africa (Klaaste 1988). As stated before, this rebuilding process starts with the 
majority black population. They need to build strong people now and rebuild a total 
person from material to spiritual. This majority group needs to stop worrying about 
political route or transfer of political power from one regime to the next. They should 
take hold of other power structures at local level for their own interest and the 
interests of all South Africans, all other race groups and of all humanity (Klaaste 
1988). This suggests that a happy, successful majority in a country can lead to a 
successful happy nation, and visa versa, an angry, unhappy majority can cause 
untold destruction to the entire citizenry. 
But no other race group can stand on the side and watch. Social change for all 
needs everyone to exercise total commitment to God, work and the country (Klaaste 
1989). This starts with blacks picking up the pieces by rebuilding, while all other 
races assist the majority race group in conjunction with the support of the world 
(Klaaste 1989). Klaaste was aware that this idea may sound bad for those who feel 
betrayed, seduced and hijacked by the dominant group. But he provides a rationale 
for majority-driven and minority-supported approach.  
We need to tell the world that we, the indigenous people of this land are the 
foundation of the new South Africa. This foundation, it must be clear to 
everyone, is rather seriously damaged. We have to repair the damage. The 
work will have to be done by blacks, whites, coloureds and Indian South 
Africans. We cannot do it alone for strategic, political and commonsense 
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reasons. The building of the foundation speaks of empowerment (Klaaste 
1989). 
Klaaste again emphasises the need to build the strong black nation that was there 
before the white man set foot in the continent. This, he argues, is in the interest of all 
South Africans to enable post-apartheid South Africa to have all requisite institutions 
back in place (Klaaste 1989). He warned of parts of black economic empowerment 
that is being hijacked and prostituted by white capital (Klaaste 1989). He does not 
agree with a certain young black politician who believed that political organisations 
should get in business and keep initiatives in the sole hands of the oppressed or 
dispossessed (Klaaste 1989). As mentioned above, the social change he wants to 
see is for South Africans to get a collective act, where white businesses are to go to 
townships and black businesses into suburbs (Klaaste 1989). This is different from 
dismantling townships or deserting them when people get economically 
emancipated. It means developing the places where people live, doing business 
there and making it acceptable for anyone to live in these areas without feeling a 
sense of backward life.  
As political ideologies are divisive, as already stated, Klaaste feels his nation building 
allows for different political tendencies to work and live together as one big family. 
They need to follow an example of individual family members who root for different 
rival sports teams but still live together (Klaaste 1990). Since the people did not 
come out of the bush with rifles on their backs to celebrate freedom and victory after 
apartheid, it is important not to make the same mistakes as the capitalist world 
where there is a yawning gap between the rich and poor (Klaaste 1991). What 
Klaaste saw in Canada made him reluctant to wear capitalistic colours and made him 
a reluctant communist as Canada has no shacks but the poor have no homes of any 
sort at all but must just walk the streets (Klaaste 1991). 
The crux of this nation building, therefore, is to have hard workers, religious men and 
women who work with their hands, through the sweat of their brow to produce 
effective pieces of livelihood together and as individuals (Klaaste 1991). South 
Africans need to work together to create this type of natural entrepreneurship from 
men and women, educated or not (Klaaste 1991).   
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Klaaste loves the conventional wisdom of non-racialism and democracy in the post-
apartheid South Africa. Unfortunately, he reasoned, these are just abstractions 
spoken or written about (Klaaste 1991). Non-racial democrats did not come 
marching out of old apartheid to new South Africa. Non-racialism was not just going 
to descend on people post-apartheid (Klaaste 1991). It needed people to act. 
For non-racial society to arrive, South Africans need to be aware of certain things. 
Democratic process issues need to come out of institutions of society to become fact 
(Klaaste 1991). These institutions must be mental, spiritual and physical. For nation 
building to get going, these institutions must be aimed at shaping instruments of 
democracy by building structures (Klaaste 1991). It is imperative to understand that 
most world systems of politics, economy, social and others were founded mainly on 
physical institutions. Colonisation was effected in such a manner (Klaaste 1991). 
Until black South Africans work towards these institutions without dispossessing 
whites, democracy will remain fragile. But also whites need to make their own 
initiatives to support rebuilding. This should be driven by the spirit of ubuntu because 
Africans have humanness in them (Klaaste 1988). This ubuntu, which is discussed 
as the next theme, helps to form brotherhood among strangers. 
4.2.2 Ubuntu, African humanism and brotherhood of nation 
Nation building and national identity should start with an individual. The newspaper 
cartoon above demonstrates personal dedication of individuals taking part in making 
a difference. This rebuilding is driven by the ethos of ubuntu. This is what Klaaste 
believes needs to be imparted mainly to the country’s youth to remove them from the 
baggage of the past. This spirit of ubuntu also needs to be adopted by other race 
groups, if the development, success and survival of the country are to be achieved 
through collective action.  
Ubuntu means a person becomes a person through other human beings. This is an 
important African concept that is not translatable in European language (Klaaste 
1989). While this is an old concept, it is Klaaste who introduced it to South African 
politics even though authors such as Wilson (2001, 10) attribute it to Desmond Tutu 
after South Africa’s constitutionalism. Wilson (2001, 10) defines ubuntu as 
‘reciprocity, respect to human dignity, community cohesion and solidarity’. The 
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concept was punted by Klaaste years before the end of apartheid. It is today found in 
the 1993 interim constitution, 1995 National Unity and Reconciliation Act, The TRC 
hearings and in one Constitutional Court judgement on the death penalty (see 
Wilson 2001, 10). Klaaste, for his part, did not only preach ideas, he established 
programmes that brought South Africans together through the spirit of ubuntu. 
As a quality of interaction, ubuntu is a thread which runs through people’s 
relationships with family members, neighbours and strangers (Klaaste 1989). 
Quoting the Second Carnegie Inquiry into poverty and development in South Africa 
by Prof Francis Wilson and Dr Mamphele Ramphele, Klaaste concurs that it is not 
enough to have a non-racial, non-sexist, non-exploitative society if the importance of 
the individual human being within that society is not fully considered (Klaaste 1989). 
As stated in the introduction, factors that influenced Klaaste’s political thinking and 
his living in Sophiatown are crucial to mention here. In Sophiatown different racial 
groups lived together, fell in love across the colour line, people spoke different 
languages and here no beggars existed (Klaaste 1989). This claim does not 
necessarily call for a perfect world but is made to highlight one social problem that 
people united by ubuntu can try to avoid as far as possible. The indefinable thread 
and spirit of ubuntu was practical where vernacular was restored in the way people 
greeted each other in all languages including Afrikaans – a language that connected 
what Klaaste refers to as ‘Brotherhood of societies’ or the brotherhood of man 
(Klaaste 1989). 
Sophiatown’s racial integration and social harmony was disturbed by fascists who 
were not interested in a principle but in lust for political power. Fascists, according to 
Klaaste, do not advance the brotherhood of man or economics of liberty unless they 
have to (Klaaste 1989). Fascists always claim to have discovered a conspiracy by 
internal or external enemies plotting to destroy the nation (Klaaste 1989). Klaaste 
argued that while ubuntu (or botho in SeSetho) has been expounded in various 
platforms by Western and Eastern philosophers, it has not been practiced properly 
(Klaaste 1988). It is one attribute that needs to be a unique corpus of all South 
Africans, as it is of Africans (Klaaste 1988). This concept is one of the symbols and 
powerful myths that are taught by scholars and are essential elements to build the 
nation (Klaaste 1989). Ubuntu is a treasure-trove of such identity myths in black 
African life and must be used as South Africans use myths to build an authentic 
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personhood around themselves (Klaaste 1989). Ubuntu is about compassion 
towards the other person. 
According to Klaaste (1989) South Africans of African origin are the only people who 
have studied and reflected over this unique feeling and compassion for the other 
man. It has a vital role in Christian and other religions, he wrote. This noble concept 
was perhaps buried under the thousands of years of subjugation, slavery, 
oppression or colonialism. In Africa it became the very undoing to Africans who let 
strangers break bread with them like princes and kings, let them own property and 
build homes. But because these strangers lacked ubuntu, they betrayed African 
hospitality, compassion and companionship (Klaaste 1989). 
The argument Klaaste is making here is that for other race groups to be truly African 
they need to find it easy to fluidly live the African way, for the sake of racial harmony 
(Klaaste 1989). Everyone has to adopt into their languages the value of ubuntu. This 
includes affirming by greeting each other on the streets, as black people in 
neighbourhood do. Also economic self-help schemes such as investment 
opportunities are an extension of this concept of ubuntu. South Africans can use 
such enterprises to build themselves and garner economic empowerment for all 
(Klaaste 1989). Ubuntu also helps people to cohere in funerals, prayers, assistance 
with foodstuff and sympathy. Being with the other person in times of need and joy is 
a community thing that is adopted by neighbours, irrespective of the racial make-up 
of the neighbourhood. This is just as the example Klaaste (1989) made of an 
Afrikaner from Brits who showed that as much as ubuntu is believed to be unique to 
blacks, it exists in the hearts of all men and women mentioned in the introduction of 
this research. It was mentioned that Klaaste argued that in townships when someone 
is distressed all people in the area know about it; if he has good luck all share the 
good times (Klaaste 1991). 
What is proposed here is a mind-shift towards national brotherhood. Economy of 
humanity positions the community to take over political power, argued Klaaste 
(1989). It is for this reasons other race groups need to embrace ubuntu, a universal 
value of humanity (Klaaste 1989). The uniqueness of ubuntu from an African 
perspective is that it is practised towards someone in your neighbourhood and also 
to strangers. It was a lived experience in leaders such as Robert Sobukwe and Steve 
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Biko who had profound love for Africa and Africans (Klaaste 1989). Klaaste wanted 
to bring this back into the fold of all black people, and encourage whites to embrace 
it to have common African definition and identity. Values of ubuntu are seen through 
the projects or programmes which will be discussed later. The final analysis here is 
that no matter the political situations and ideologies, this country’s people need to 
know that the future lies in their hands (Klaaste 1988). Political differences must be 
avoided. 
4.2.3 Ideology-neutral political participation towards nation building 
Political activists in the 1980s claimed that in order to be relevant, acceptable and 
respectable Klaaste’s nation building vision needed an ideological hue (Klaaste 
1989). They said his ideas attempted to provide an apolitical solution to political 
problems. He argued that his philosophy is idealistic and to say his concepts are 
apolitical is plain silly. Klaaste further stated that political allegiances are ineffective 
in uniting a racially polarised country. A display of a common national goal should 
not be overlaid by political ideologies because nation building that is ideology-neutral 
does not propose an apolitical approach but rather an aggressively practical and 
positively political approach (Klaaste 1989).  
South Africans needed to be almost religious in convictions and actions to bring the 
nation together, even if it means upsetting others who do not agree with this 
movement (Klaaste 1989). Klaaste insisted that his political vision was solid but 
knew it was not a total solution to the country’s problems and that it wasn’t original. 
Having lived in a country torn apart by political violence, his proposal promoted an 
objective vision which did not allow for ideologies to form the ‘us’ and ‘them’ of 
political groupings. Klaaste argued that ideological thinking caused the problems of 
the 19th and 20th centuries (Klaaste 1989).  
He believed that his thoughts strove for unity and for one country. And the nation 
cannot be built without first building all the structures (political or otherwise) to make 
them effective in their work. Nation building supplied ammunition to different people 
to become actors in various events that would, in combination, make this a non-
racial democratic country. This is the politics of action, which is different from the 
politics of words that is synonymous with ideologies (Klaaste 1989). The basis for 
this argument is that South Africa is in a serious state of despair and needs the 
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strong social foundation of its people without using ideological positions to any action 
is dangerous (Klaaste 1989). Blacks are in the majority and they, therefore, are the 
foundation. A country’s success depends on the strength of its foundation – the 
majority. Its wealth and progress must be created by this foundation, reasoned 
Klaaste (Klaaste 1989).  
“As long as structures and institutions, physical and conscious, are shattered we will 
never have peace in this country,” stated Klaaste (Klaaste 1989). There is a need for 
neutral language to build structures, a position that suits not only blacks but whites 
too. The country needs to have no place for pessimistic left-wingers who cry foul and 
right wingers who sow race hatred based on political differences (Klaaste 1989). 
Everyone has to show love and compassion to black struggles. Klaaste quoted Alan 
Paton who told whites that he did not wish to see the day when whites got to love 
blacks and blacks started hating whites (Klaaste 1989). 
This is an urgent call for whites to embrace nation building and not serve selfish 
political interests – for the survival all communities. This political thinker’s dream was 
to see South Africa become a mirror of the world (Klaaste 1989). He believed that 
this country is the microsm of the macro problems of the world or even the universe 
(Klaaste 1989). 
The collective citizens have to do things with their heads and with their hands, he 
wrote (Klaaste 1989). He dreamt of the day when South Africans will get together 
and fight for the common motherland, instead of ‘political abortions’ in the form of 
homelands or Volkstaat which need to be left to history (Klaaste 1989). Both black 
and white South Africans can’t wring their hands forever at their plight or beat their 
breasts at a continual cry about misshapen folk who destroyed people’s lives. Social 
beings, more than political activists, can stand up and build as they can share 
common goals (Klaaste 1989). 
 
Reconstructing society cannot be done by people blinkered by political ideologies 
which only help to retard the progress of the country, argued Klaaste (Klaaste 1990). 
Ideological problems still exist in post-liberation South Africa. People have 
expectations that could not be met. An example is where the oppressed expect to 
become wealthy and successful by political freedom. Instead, Klaaste felt, problems 
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would be problematic (Klaaste 1990). He noticed how the problem of ideologies 
affected exiles and how it divided them. Exiles had to nail political ideological flags 
either out of commitment or because it was safer or expedient to declare political 
allegiance (Klaaste 1990). This was a problem as some exiles left the country for 
having intimate relations across colour lines and so understood the political strata in 
South Africa. They knew they would have to come back and contribute towards 
reconstruction. This is why Klaaste was so sensitive to the political ideology 
pendulum and its divisiveness.  
 
He made an analysis that other African countries tried to appease liberation fighters 
(or to satisfy boys from the bush), and South Africa would want to satisfy guerrillas 
(cadres) (Klaaste 1990). It was sentimental to believe that there would be a magical 
distribution of the country’s resources from the well-to-do to the poor but Klaaste 
somehow knew that if political ideologies ruled, the oppressed would be stuck where 
they were (Klaaste 1990). Black failures would make South Africa the Pariah of the 
world, something that blacks may think affects only the oppressors (whites). “Oh, 
no,” he wrote. “We all catch the flak,” (Kaaste 1990). It is clear from this that he 
challenged victims and perpetrators of apartheid to work together for a collective 
survival, despite divergent political views. Because religion carries some ideologies, 
Klaaste also preached for interfaith co-ordination as a tool to help mend the country’s 
unity. 
4.2.4 Non-dogmatic spiritual/religious interaction  
The theme on the role of religions working for social change received significant 
attention from Klaaste. He idealised the working together of different communities 
despite diverse religious and spiritual beliefs. Interfaith coalition aimed to add flesh 
and cohesion to his nation building concept to unite and promote peace in South 
Africa (Klaaste 1989). He told a gathering of the clergy that for a united nation to 
emerge, it had to be the duty of everyone to make prayers for peace a part of daily 
life (Klaaste 1989). Despite cynicism from the entire world, he believed that the 
power of the spirit was much stronger than all other power structures put together. 
Once again he premised this on the basis that it was blacks, the majority population 
of the country who is paying heavily for the grave mistakes of the selfish political 
system of separation of people on the basis of skin colour (Klaaste 1989). His idea, 
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he told the religious leaders, was to infuse in South Africans the resolve to re-knit the 
fabric and life shattered by apartheid. He placed much importance on the family as 
the first and most important unit where change must begin, leadership should 
emerge and action should be initiated. The spiritual foundation is most important to 
re-shape the structures that have disappeared, especially in black communities, he 
reasoned. His focus on the black population is justified by the belief that destruction 
is contagious (Klaaste 1989). If other races distanced themselves from the problems 
affecting the black communities, they will not be touched by the destruction of life-
giving symbols in these communities (Klaaste 1989). Klaaste maintained that forces 
of darkness spread to those who think they are far removed or protected from a 
phenomenon. When social destruction arrives, the bells toll for all of us to act, he 
stated (Klaaste 1989). For this reason a nation of such diverse population, cultures 
and religions needs clerical brotherhood. 
People have to strive for the pursuit of good news (a Biblical analogy), and not seek 
first political kingdom (Klaaste 1989) but rather to work for peace, unity and to create 
common identity. They need to seek control of initiatives and institutions that create 
jobs, boost economy and unite people. Klaaste praised Nelson Mandela’s non-
racialism and Robert Sobukwe’s Africanism as profound thinking for the country. But 
rebuilding the nation together is for all humanity (Klaaste 1988). Each individual’s 
participation will enable the country to be viewed as a people with the compassion 
and humanness that make people beautiful in a spiritual way (Klaaste 1988). 
Klaaste cautions about the use of religion as in some countries religion and religious 
differences or dominance often become sources of violence and disunity. This 
happens because the spiritual route to solving the country’s problem is very powerful 
but is often easily abused and misused by some politicians or religious leaders 
(Klaaste 1989). But the interrelationship of religion and politics cannot be denied. 
The collapse of one can lead to the collapse of the other, according to Klaaste 
(Klaaste 1989). The confluence of religious and political ideas emerged at the time of 
political violence in South Africa. He felt there was a breakdown of spiritual fabric in 
our lives and that the spiritual centre had collapsed (Klaaste 1989).  
The essence of this theme is that nation building is an authoritative power to re-
knitting torn community structures and institutions broken down through moral or 
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spiritual decay (Klaaste 1989). For people to unite as one nation with one identity, all 
Individuals must be driven by passion, prayer, shame, fear and despair that beset 
others (Klaaste 1990). All the themes discussed above require everyone to assume 
some kind of leadership position and for powerful leaders to work towards local 
community upliftment. Leadership at different community institutions is another 
strong theme. 
4.2.5 Multilevel communal leadership 
This theme encourages a move towards developing, recognising and encouraging 
strong leaders in more sectors of society to build a sustainable democracy. The 
essence is that political leadership is not seen as more important than other forms. 
These community leaders should be able to look at their own communities and the 
plight of their neighbours and get everybody else to do something there. As stated by 
Klaaste in 1997: 
What worried us and other blacks was political disunity, the breakup of 
community life and the myopia that caused people to regard leadership as 
situated only in the party political domain. As a step to strengthen democracy 
from grassroots level, important work needs to be done at the community level 
for democracy to function properly and take root; this starts with building 
schools, churches and little societies. We talk of government of the people, for 
the people but once in every five years we vote in elections and then sit back 
and say, those guys will do the job. However, people must govern. This doesn’t 
mean they should go to parliament. The people should govern their lives, the 
lives of their families and the lives of their communities. The whole thing builds 
up (The Sowetan 1997). 
Mabe (1988) explained that a national unity begins in family structures. Family 
structures are cornerstones of nation building as the first unit of society. Families 
need to become the training ground for leadership, administration, discipline and co-
operation of people in a particular nation (Klaaste 1988). Adults of all races must get 
their communities together and must develop the unity the country so desperately 
need especially in times of crisis, added Klaaste (1990). This approach brings about 
people’s rule where the country is misruled by politicians. This family-up approach 
recognises leadership to stop protests, impart skills and knowledge and reclaim 
power from politicians (Klaaste 1988). 
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What is important about this leadership is that South Africans need to nurture and 
recognise leaders who do not belong to any specific race. Klaaste acknowledges 
that some Afrikaners still believe that they can’t share spoils, power and cannot 
dismantle the Volkstaat they built so religiously. But they need to be made aware 
that when there is talk about nation building it includes them in that happy future 
(Klaaste 1988). There is also a need for black leaders who can reduce fear in the 
hearts of Afrikaners, especially the young ones. These Afrikaners must not be 
scared of black numbers and must stop believing that blacks are so gullible as to be 
easily swayed by the communists and other radicals. 
For this purpose there is a need for the emergence of leaders of no specific race to 
build structures in all society. It must be easy for black South Africans to ask white 
friends when there is no money, managerial skills or ideas. There is no time for 
South African leaders (important people in important jobs) to dig at scars created by 
the grotesque system of misrule (Klaaste 1989). There is no time to allow leaders in 
media, business, universities and political organisations to show the world what 
dreadful people South Africans are. The problem is that there are a few good leaders 
who unfortunately are not brave or creative enough to be counted, stated Klaaste 
(1989). If the country had leaders in little and big communities, small and large 
projects, the country would become a true success story of the world and not only 
through material development. 
This leadership is important because this country has psychological, political, racial 
and even religious problems that, in a confused South Africa, have faint echoes in all 
parts of the world (Klaaste 1989). Everyone has a choice to contribute to terrific 
success or total disaster but, advised Klaaste (Klaaste 1989), we should concentrate 
on our strengths. Social harmony could be achieved not by spectacular deeds, but 
by simple things that involve different small yet important things. When other races 
look down on blacks they distort the ideal picture of equal beings that is achieved 
when people interact with one another in their daily lives. What both blacks and other 
race groups need to recognise is that blacks do have innate abilities to become 
leaders and act as such (Klaaste 1989). This view was expounded by Rev Stanley 
Mokgoba to priests from different race groups on a mission to rebuild the nation 
(Klaaste 1989). The problem is that leadership is not seen because most ‘events are 
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emotionally charged with political anger or are flippant but extremely popular, such 
as soccer and festival’, according to Klaaste (Klaaste 1989). 
Klaaste calls for the country’s communities to find Mandelas in their midst, more so 
other South African races where it is hard to find a man like Nelson Mandela who is 
respectable, honourable, a statesman or even a spiritual leader (Klaaste 1990). 
Klaaste was pessimistic that whites would ever love anyone else but themselves and 
was hopeful that blacks were not going to hate forever. He had a faint feeling that the 
bothering attitude of Afrikaners who regarded blacks as savage will persist, 
impacting negatively on racial reconciliation (Klaaste 1990). He repeated Alan 
Paton’s Cry The Beloved Country when he said it would be a tragedy when a white 
man turns to loving and a black man turns to hate (Klaaste 1990).  
It requires strong leadership from both sides for this not to happen. It starts with 
nation building. This concept put Klaaste in touch with visionaries who think outside 
of old paradigms (Klaaste 1990). Nation building was for Klaaste an idea not an 
unvarnished truth. It involves giving the youth, children who have been pushed into 
spurious, dangerous leadership positions to help with the nation building (Klaaste 
1990). What this means for national identity is that it can start best with the young 
who carry no baggage of apartheid. Children can start thinking and then build their 
ideal city, suburb or township and country (Klaaste 1990).  
Even here work has to be started by the majority population many of whom are black 
children who have been turned into adults bearing unrealistic political and other 
responsibilities (Klaaste 1990). Through them the change can work successfully for 
the future as they have the type of energy eager to be properly articulated and 
expressed. The problem that has been seen by South African youth is that they have 
the kind of schizophrenia that is unsettling, beautiful and tragic at the same time 
(Klaaste 1990).  
Black youth are there to help in community projects and acts of humanity and they 
can be angels. But they can immediately switch to becoming devils, as seen with 
necklace killings. This requires a psychological answer (Klaaste 1990). This 
phenomenon requires leadership among blacks where they are led to use their 
energy positively and constructively and to get different youth formations to 
deliberate on national issues. The youth needs the Biblical Jesus Christ as a good 
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model to build their own country for the future and for change (Klaaste 1990). Adult 
leaders of all races must learn and teach young ones to become like toyi-toying 
masses who become one in step, one in mind and one in spirit (Klaaste 1991). From 
the catharsis of political massacres such as Sharpville and the African Uhuru must 
emerge heroic leadership that will and must teach the world about the brotherhood of 
man. The sooner the new leadership deals with the skeletons of the past that are 
beginning to emerge, the better (Klaaste 1991). South Africans need to acknowledge 
that there are unforgettable historical debts to be repaid in the form of atrocities 
inflicted on blacks by Afrikaners. While Klaaste does not blame this group for being 
somehow frightened and reactionary, he feels they must and cannot forget what they 
did to blacks in the name of the Volk (Klaaste 1991). This can be interpreted as 
meaning that they should offer their help, not out of guilt, but out of a new mental 
attitude for common brotherhood with their compatriots. Afrikaners need to know that 
“before we march into what is glibly called the new South Africa, there is a lot to be 
done” (Klaaste 1991). 
When Afrikaners in the Ventersdorp of North West began beating up blacks in that 
small town, Klaaste stated:  
While I can attempt to lead blacks to that rocky non-racial democracy that 
people believe is going to fall from the skies, I am afraid there is little I can do to 
educate the Afrikaners of Ventersdorp. That job has to be done by white 
editors, white writers, white politicians (Klaaste 1991). 
Such leaders need to rise up as leadership is one ingredient to help form common 
national identity. But South Africa’s divided society is evident significantly in 
settlement areas. These reveal acute disparities in living standards of people. 
Physical dwellings form a separate theme and are now discussed. 
4.2.6 Acute disparities of living standards 
If there was one theme that informs this study it would be this one. This is because 
while the country seeks a common identity, political freedom did not result in a 
significant movement from shacks to brick houses. Long before the democratic 
government Klaaste observed that: 
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If political freedom ensured moving from Gugulethu to Stellenbosch, I would 
support it with vehemence. The comparison of Gugulethu, Mitchell’s Plain and 
Stellenbosch presents contrasts that colour the view and influence thinking on 
the need for equitable redistribution of good things in life which politics cannot 
deliver (Klaaste 1989).  
 
Solving the country’s problems demands responsible reaction which rests upon all 
people, explained Klaaste (Klaaste 1989). This will not only help to save this land but 
also save the entire subcontinent from chaos. If South Africans fail together as the 
engine of development, it will affect the entire continent, he argued. Therefore nation 
building starts with rebuilding the dilapidated, unsightly and hopeless informal 
settlements to bring these places to the level all will be proud of and regard as part of 
themselves. The rationale for discussing this is that there cannot be national pride 
when one section of the community lives in abject poverty and across the street is a 
wealthy community. There is no doubt that black people still blame apartheid (and by 
default the white population) for their circumstances. 
 
Social disparities and stark contradictions in living standards and lifestyles of South 
Africans cause serious physical divisions. These comparisons are indications of 
economic inequalities that are also factors that affect social relations. Klaaste stated 
that when he visited a white professor at Stellenbosch and then went to Gugulethu 
township he felt the township was a curse in God’s eyes (Klaaste 1989). He was hurt 
by the circumstances that left some living in shacks that resembled pigsties on one 
hand and the privileges of the well-to-do on the other hand (Klaaste 1989).  
 
Klaaste himself lived in Meadowlands after people where forcefully removed from 
Sophiatown by the apartheid government. He later moved to upmarket Diepkloof 
Extension in Soweto, just across the road from where shack dwellers lived. He could 
foresee in 1989 that the self-same Gugulethu and other shack dwellers would still 
live in under-serviced shacks long after liberation (Klaaste 1989). Indeed this is the 
case today. This is where nation building as a collective effort comes into play. What 
Klaaste proposes is to deal with such divisive living conditions. Everyone needs to 
dirty their hands and do something about the lives of others (Klaaste 1989). Klaaste 
wrote in the Grey, dull pain of living in Meadowlands article that throughout his life he 
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was convinced that South Africa would spark a race bloodbath that would conjure up 
images of the continent in the early 1980s (Klaaste 1991). He breathed a sigh of 
relief on February 2, 1990 when FW de Klerk made political changes to release 
political prisoners and unban political parties. This made democracy and 
reconciliation irreversible (Klaaste 1991).  
 
But living in ghettos showed how apartheid was morally destructive and physically 
violent. It destroyed blacks and smashed all the traditional standards that made 
people cohere (Klaaste 1991). Destruction of the souls of the people led to a 
shameful self-hate as black townships are ugly reminders of a people destroyed 
(Klaaste 1991). The problem with the new dispensation and skewed development is 
that black intellectuals from the townships (ghettos) do what black intellectuals in 
many countries like America do - they forget the people. The fear in South Africa is 
that black intelligentsia will repeat the same mistakes as the American executives 
(Klaaste 1991). Intellectuals from townships claim to be revolutionaries but as soon 
as apartheid or segregation laws go they escape the ghetto and live in white suburbs 
(Klaaste 1991). They send their kids to white private schools, as Klaaste himself has 
done. The result of this is collapse of civic order in townships and the betrayal of 
grassroots people by middle class blacks. This turns to hypocrisy, the pettifogging of 
black radicals dressed in 400-dollar suits (Klaaste 1991).  
Moving out of townships is a destructive factor for the nation, as was the case in 
America because role models who were removed from black American ghettoes saw 
these areas falling apart (Klaaste 1991). Fortunately in the new South Africa the 
middle class escape the ghetto to live with whites but the bond between them and 
the townships is too strong to break as a result of the powerful links from cultural 
mores and social psyche and large extended families (Klaaste 1991). This gives a 
glimmer of hope that townships will not be deserted forever by such professional 
heroes. An example given by Klaaste is a medical doctor who spent his time in 
townships because he felt there was no life in white suburbs (Klaaste 1991). 
Even the most sophisticated black South Africans practice their cultural beliefs in 
ceremonies like weddings, funerals, birthdays by slaughtering a ceremonial beast for 
gods, luck and to end the mourning period. But the problem is that because of the 
social divisions of race, they cannot do the same in Lower Houghton or Hillbrow 
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(former white suburbs). The neighbours would call the SPCA or complain of flies or 
drying skins draped over the roof (Klaaste 1991). Klaaste compares some no-go 
areas in South Africa with areas in Canada that have no black people walking 
around. The same applies in South Africa’s white suburbs (Klaaste 1991). What is 
lacking in white suburbs is the vital essence of botho/ubuntu (a theme on its own 
discussed above). The cultural mores in white suburbs are different from those of the 
townships where there are never-ending hordes of friendly people in the streets 
(Klaaste 1991). Gated areas in white suburbs inhibit the ubuntu that black South 
Africans have, there can never be the closeness of the blood, brotherliness or 
sisterliness that is striking amongst South Africans (Klaaste 1991). This closeness 
between racial categories is very important for a common national identity. It is from 
this standpoint that the majority, the poor or black, were encouraged by Klaaste to 
take initiatives and use the same energy that destroyed apartheid to help those in 
less fortunate settlements. This is not only good for South Africans, but also for the 
continent (Klaaste 1991). It is about time Africans, not Americans or Europeans, 
dealt with the problems of Africa. South Africa can become the conduit towards 
saving the dying fatherland (Klaaste 1991). Working together is a step towards 
reconciliation and time will heal the wounds (Klaaste 1991).  
Up to this point only the ideas and processes of Klaaste’s nation building have been 
dealt with. Throughout this study mention was made of projects or programmes of 
nation building. These are practical actions in different fields that Klaaste established 
to bring together different people in a practical way. Some of them will be discussed 
below to demonstrate how they can play a role in uniting people and creating an 
identity. 
4.3 Practical projects and programs towards nation-building 
In the preceding chapters it was mentioned that Klaaste promoted the politics of 
actions and positive politics as one way to get the people of South Africa to work 
together. The family-up approach aims to bring about people’s rule by engaging in 
projects at community level. In order to put into practice these extra-ordinary 
initiatives by ordinary people, Klaaste attracted companies, individuals, community 
organisations and certain sectors comprising all race groups to demonstrate how 
people can be brought together for common issues. These projects included: 
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• Parenting 
• Entrepreneur of the year competitions 
• Business and Professional Women’s Development Forums 
• Community builder of the year contests 
• Massed Choirs of mixed races 
• School choirs 
• Preparation for work (aimed at high school learners) 
• Woman of the year awards 
• Demystifying technology 
• Youth leader of the year 
• Youth empowerment projects 
• Media Freedom Day 
• Young Communicators awards 
• Inner-city Interfaith Coalition 
• Speech and Art Festival for Schools and 
• Story Writing Competition 
Some of these projects will be discussed briefly here to explain how they can 
contribute towards social harmony by becoming part of South Africans’ daily lives. 
Engaging in such projects has political, philosophical, practical and economic 
benefits. 
4.3.1 Garden contests 
Klaaste believed ordinary South Africans needed to get involved in simple, everyday 
things as natural, spontaneous steps to working together. These would bridge the 
social divide. Where people live can create different perceptions from others who 
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share different environment, culture and religion. Ridiculous as it seems, Klaaste 
wrote that few people who live in a society divided by the corrugated iron curtain may 
know that those on the other side are humans like them and also own dogs, cats, 
lawn-mowers and do go to church (Klaaste 1988). It is for this reason that Klaaste 
spearheaded a garden contest in Orlando East, Soweto (Klaaste 1988). This simple 
project further created jobs, helped the area’s property prices to rise and boosted 
tourism. Tourists and white South Africans found a reason to visit and spend money 
in townships. This levelled the playing fields as money that was spent in the cities 
found its way back to the townships so townships do not only receive handouts or 
charity money. Township businesses served paying consumers from inside and 
outside their neighbourhoods (Klaaste 1989). 
It made people make the best of the worst that the apartheid has made of that 
community. Garden contests were expanded beyond Soweto to help the 
disadvantaged communities utilise the little that people had to rise above the poverty 
(Klaaste 1988). More so as adults became involved in these projects this instilled 
pride and respect in children towards their parents who were seen as good role 
models. The idea stopped people from being spectators of their lives and made them 
actors towards their destiny.  
Such cross-boundary projects dealt with politico-economic problems where everyone 
became a leader. Community projects encouraged the previously disadvantaged to 
take charge of their lives to dispel negative views from those not familiar with the 
township side of the geographic barrier. They further broke down the barriers as 
individuals from upmarket areas had a reason to visit informal settlements to learn 
firsthand how the less fortunate brothers and sisters lived, immerse themselves in 
the community by working in more projects such as Old Age Homes (Klaaste 1989). 
4.3.2 Music competitions 
It does not easily become obvious how music can become a political tool. But the 
Sowetan Nation Building choir competition triggered in a small yet significant way 
social harmony among different race groups. Writing under the heading ‘If music be 
the food of love, then we are starving,’ Klaaste argued that music is the reflection of 
the type of society, an objective socio-economic and political influence that affects 
people, the same as religion does (Klaaste 1989). Participating together in the arts 
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as people of the same country can solve most socio-economic problems. It’s about 
time people under stress stop looking for easy or quick fix ways out of their problems 
(Klaaste 1989). Nation building is not about forgetting political struggles to indulge in 
projects like gardens, arts or sports. It is also not a substitute for orthodox politics but 
it is for all citizens to perform better in other spheres of life that develop individuals, 
communities and the nation (Klaaste 1989). Inter-racial socialisation is still not very 
common in this country. Revolutionary events are needed to fix this social problem. 
The massed choir festivals where over 1000 voices of different racial groups and 20 
different music groups took part from 1991 were a cultural revolution. Klaaste 
brought together a black music composer and white orchestra conductor, Professor 
James Khumalo and Richard Cock respectively to work with groups from all racial 
groups. To Klaaste such events set the bricks for nation building (Klaaste 1991). 
These multiracial concerts are examples of how social harmony should be achieved 
and are a type of chemistry that South Africans need in their social life (Klaaste 1991 
and Klaaste 1991). The two examples on 4.3.1 and 4.3.2 are important but real 
issues such as the needy communities touch emotions of people. Issues of common 
concern which affect people were the first that Klaaste thought of when he began 
these ideas. As the cartoon below shows, he wanted issues facing the nation to be 
used for social harmony. An example is needy people discussed in 4.3.3. 
4.3.3 People in need 
Cohesion should be shown through children, the elderly and the needy. A nation that 
cares for its children is a caring nation. This care should not take a charitable view 
but preferably be a building action that can become the vein and life of the society. A 
childrens’ fund created by Klaaste with some business partners was an example not 
only to provide funds but to build permanent brick homes for these children. One 
such beneficiary for this was a child with a body with no limbs (Klaaste 1989). 
Klaaste also got the nation together to work with a special school for juveniles in the 
North West Province known as the Bethanie Stout Skool. These stout (naughty) kids 
do not have to be made to feel like outcasts and delinquents but should be made 
part of our lives (Klaaste 1989). Klaaste argued that the ultimate aim was to create a 
nation with no beggars.  
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4.3.4 Education 
Violent protests became common in the late 1980s to the 1990s. Violence was seen 
as a black thing, and police violence and anything akin to it were seen to belong to 
white cops. Klaaste (1990) stated that violence needed no fancy racist tags. 
To speak of black or white violence is to display subliminally or deliberately a 
racial prejudice. It is exhausting and it strains the mind to rationalise violence 
and at the same time speak of ubuntu. This is wisdom underutilised, or unfairly 
used (Klaaste 1990). 
Klaaste spoke these words after the Orlando High School was torched by protesters 
against the apartheid education system. In those days some leaders told the 
students to get liberation before education (Klaaste 1990). Klaaste stood up against 
the dangerous political tide. He bravely told anyone who cared to listen that the 
‘liberation before education’ slogan would be misinterpreted by others and would be 
used out of context and abused (Klaaste 1990). He made parents donate money 
from their own pockets to rebuild the school that was destroyed by them in protests, 
and to get their children back into the classrooms.  
Even though Klaaste declared that education was never his favourite thing and he 
hated it, he was concerned about the different levels of education in the same 
country. His father had often told him that to match the white people who regarded 
themselves as superior to blacks, he had to get educated and civilised (Klaaste 
1990). It is for this reason that Klaaste initiated the BP Sowetan Re-write School in 
conjunction with Wits University when a large number of black children were failing 
their matriculation examinations and so could not advance in life (Klaaste 1990). As 
the black editor of the Sowetan he teamed up with the white managers of BP to 
demonstrate what it meant to re-build the structures of society together. Over 1500 
scholars registered for this school. He promoted investment in people with big 
corporations such as BP.  
He challenged colleges and universities to address the poor education system and to 
create similar initiatives as the re-write school nationally. This is where he expected 
people of all colours to provide buildings, skills and money to address a national 
problem. He looked at companies to take on about 10 to 20 unemployed youth or 
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those who could not get into universities but had subjects needed by the these 
companies (Klaaste 1990). It was necessary, he reasoned, to show kids that the 
university was not the only or the best way to reach their careers. It was also crucial 
for managers of all race groups to take part to prevent the social ills that could affect 
everyone (Klaaste 1990). 
4.3.5 Nation builder of the year award  
This was an important event in Klaaste’s Nation Building programme. It recognises 
average persons for doing something for their neighbours, their communities and for 
their compatriots. It recognised the call that collective survival begins with the 
individual’s unrecognised work. Klaaste spent months encouraging individuals to do 
the type of work which might seem inconsequential but helped build the nation 
(Klaaste 1991). The community builder nation building initiative started in conjunction 
with the SABC in July 1991. It recognised unsung heroes and heroines with hearts of 
gold and nerves of steel who were committed to helping their communities. The 
Sowetan readers and the viewers of SABC took part in nominating such individuals 
(Klaaste 1991). These included heroes hidden in the squalor of squatter camps and 
hostels. 
To Klaaste the real nation builder, black or white, was not the one who necessarily 
did something striking or spectacular (Klaaste 1991). The nation builder contest was 
there to salute selfless people who spent their time helping those less fortunate than 
themselves (Klaaste 1991). These are builders of the nation who lay bricks in 
unspectacular, unrecognised but singularly important way (Klaaste 1991). The nation 
building initiative was, for Klaaste, a hope for a future manifesto.  
At this point it is logical to pause and analyse insights from journalists, academics 
and politicians regarding South Africa’s problems of racial integration and social 
cohesion. These will also respond on the relevance of nation building. 
4.4 Voices of people on national identity, social cohesion and nation 
building 
Six prominent South Africans were interviewed in the The Sowetan: 10 years of 
nation building (September, 1997). They were asked if building a single nation in 
South Africa is a feasible ideal and whether it is an appropriate one. This question is 
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important for this study as a single nation results in a single identity. The question 
was linked to Klaaste’s nation building concept to find out what commentators felt 
about it. What came out of those interviews were mixed feelings, fierce debate and 
sharp differences on how this country could achieve a single identity. These will be 
discussed in 4.4.1. This study also sought current views in the aftermath of the 
government’s social cohesion summit (4-5 July, 2012). Views on these will be 
discussed in subsection 4.4.2. 
4.4.1 Insights on single nation and Aggrey Klaaste’s nation building 
Prominent South Africans were interviewed in the Sowetan’s 10 years of nation 
building commemorative publication. One interviewee was Neville Alexander (former 
academic at University of Cape Town). He stated that Klaaste’s approach is 
necessary when considering what apartheid, colonisation and racial capitalism did to 
black life (The Sowetan 1997). According to Alexander, nation building helps with 
breaking the social curtain or historical trap at grassroots level. It should not be an 
attempt to deaden people’s minds about real differences concerning rich and poor, 
capital and labour but a continuation of the struggle. The approach needs to address 
societal structural issues such as poverty, unemployment, wealth redistribution and 
ownership of land and property (things elite whites want blacks to forget, reconcile 
and forgive). These structural issues need to be addressed because it is where 
conflict stems from (The Sowetan 1997). What is also important is promoting 
national unity without abandoning the struggle as it would be a calamity to have 
nation building slogans while entrenching the power of the rich (The Sowetan 1997). 
According to Alexander, Klaaste had a handle on something that could lead to a 
primary identity, to an undeniable South African national identity. His approach 
disallows people from promoting and protecting racial identities that can lead to the 
Rwandan situation of genocide (The Sowetan 1997).  
According to Christine Qunta, an proponent of the black conscious movement, two 
nations (Africans and Europeans) developed along different routes due to 
colonialism and oppression (The Sowetan 1997). These two interacting nations need 
to change by transmitting certain traits to each other, argued Qunta. Destructed 
communities need rehabilitation, hence Klaaste’s initiative (The Sowetan 1997). It’s 
not a question of ‘us’ versus ‘them’ but of efforts coming from within communities 
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whose ethos, values and cultural norms have been destroyed. She agrees with 
Klaaste that social ills from crippled societies can wreak havoc on the entire country. 
She argued that Nelson Mandela’s rainbow nation is more wishful thinking than 
reality as racism is a power game and that black people need to be central to power 
and economy to reduce racial animosity (The Sowetan 1997). Children, rather than 
adults, have the chance to mix as different ordinary races, according to Qunta.  
Johan Degenaar, formerly with Stellenbosch University and an Afrikaans liberal 
philosopher, feels that nation building implies people are less interested in 
democracy and more interested in taking over power to impose a way of life on 
people and their religions (The Sowetan 1997). This concept is stuck in modernism 
assuming that one culture is superior than others, instead of moving to post-
modernism. Degenaar has a problem with the term nation building and feels that 
Klaaste should mobilise people to some kind of communal sensitivity, patriotism of 
sports such as winning at Olympics. Klaaste’s approach is an imposition, and ‘we 
have to live with differences and plurality and go the way of nationalism,’ according 
to Degenaar (The Sowetan 1997). 
I’m in favour of all three forms of democracy: liberal democracy, which 
emphasises individual rights; plural democracy which allows individuals to 
define themselves in terms of culture; and social democracy which emphasises 
the role of the state in redressing inequality. But I don’t use the term ‘nation’, 
because I don’t need it (The Sowetan 1997). 
Degenaar further stated that democracy should permit various forms of belonging. 
The notion of ‘nation’ should not be used to impose a unitary vision unless nation is 
used in a weak sense to mean a state (The Sowetan 1997). The country has a 
history and cannot repeat same mistakes, concluded Degenaar.  
Antjie Krog led a team of a radio station covering the Truth and Reconciliation 
Commission (TRC) in 1997. This celebrated poet, who used her literary works to 
fight apartheid, acknowledged that with so much happening in the country it is 
difficult for one to determine where one fits in due to differences and fierce divisions 
that continue to this day (The Sowetan 1997). Whites have an intense sense of loss 
of power and alienation. On the other hand blacks say those with power (from 
apartheid) still have power, those who had nothing still have nothing – nothing has 
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changed (The Sowetan 1997). Post-1990 there were no more borders, but now 
those borders are emerging again, according to Krog. Her view in a way supports 
Klaaste’s theory of a social curtain. Krog says these borders are the same as those 
in the past but in a different way. The group identity isn’t there while people struggle 
to find it, she argued (The Sowetan 1997). It will take many generations for a nation 
to arrive, stated Krog. The problem with the lack of a single identity is social 
enclaves. She feels whites cannot live in enclaves as if nothing happened and blacks 
cannot rule alone and blame the whites when things go wrong (The Sowetan 1997). 
The concept of a Rainbow nation is a problem, as it is a fixation on colour. A new 
society is developing but is not there yet and it is fraught with misunderstandings, 
divisions and symptoms of inferiority. The poor are on the agenda, again and again 
but nothing much changes materially for the previously disadvantaged (The Sowetan 
1997). 
Reverend Mvume Dandala of the Methodist church of Southern Africa is a well-
known peace broker, and leader of COPE. According to him nation building is a 
challenge to a common belonging in South Africa, despite differences (The Sowetan 
1997). Three key points he identifies with Klaaste’s philosophy are that people can’t 
build on the past anger/desire for revenge or self-pity. Klaaste’s philosophy says to 
everyone ‘there is something you can do for the country,’ to do away with the spirit of 
dependency. The collective spirit of ubuntu is an example of deeper things to worry 
about (The Sowetan 1997).  
Dandala is of the view that the nation building initiative is bigger than black 
consciousness, Afrikaner consciousness or English consciousness. Valuable as 
these consciousnesses are, for people to really come to terms with themselves they 
have to tackle things together as South Africans (co-operative spirit). It is not about 
throwing money at the disadvantaged, but an African imitative bringing South 
Africans together (The Sowetan 1997). Nation building does not lock people in a 
corner but it is open-minded and carries this key message: ‘If you want to build, here 
are other people building; let’s see how we can build together’ (The Sowetan 1997). 
The author of the best-seller My traitor’s heart, Rian Malan, labels the charterist 
identity of a Rainbow nation a hoax. For 300 years of whites living with blacks, 
whites have not transformed a bit, and it will take 50 years after the onset of 
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democracy in 1994 to see a mixed culture in South Africa, according to Malan (The 
Sowetan 1997). Malan further feels that the Africans’ slogan ‘Africa for Africans’ had 
more weight than what the ANC adopted in the 1955 Congress of the People 
conference. The ANC spoke of non-racialism because then they needed white 
leftists’ and the communists’ help. Now that they have freedom those whites have 
outlived their utility date (The Sowetan 1997). Malan noted that Thabo Mbeki had not 
a single white cabinet minister, and created a new black broederbond - an African 
idea proving that everyone is ethnocentric (The Sowetan 1997). 
According to Malan, Klaaste started something that made people look beyond the 
exigencies of politics. He stated that Klaaste was open-minded in that he made 
people know they cannot build a society on slogans, there was a need to restore in 
blacks faith in themselves and their culture. As an African country, Klaaste 
acknowledged Africanness in Africa. The problems of South Africa are not of 
apartheid but of Africa, which needs Klaaste’s nation building. This is still a 
transitional period of unity in the country. According to Malan leaders must make 
people pay for services and stop the youth from toyi-toying and breaking things in 
protests, (The Sowetan 1997). Malan concurs that blaming outside agencies won’t 
help, and economic imbalances will not be corrected as ‘white faces in BMWs will be 
replaced by black faces’ (The Sowetan 1997). 
This debate is concluded by Angie Makwela, a public relations officer who managed 
Klaaste’s nineteen nation building projects in 1997. Nation building was about 
reconstructing black communities, development and empowerment and forging a 
new vision for the future, according to Makwela (The Sowetan 1997). She stated that 
critics claimed that business sponsors threw “conscience” money at projects from a 
distance. Her view is that these people have an interest in development and 
empowerment (The Sowetan 1997). People need to participate even if it means 
volunteering to develop their communities through ubuntu. Makwela concluded with 
the following remark: 
“Where it works is where people work together. What doesn’t work is imposing 
ideas on people. It also depends a lot on identifying people with credibility in their 
communities” (The Sowetan 1997). 
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As views may change over time, it is important to compare what experts felt in 1997 
with the insights in 2012. 
 
4.4.2 Current views: 2012 social cohesion debate 
Academics and commentators agree that South Africa still experiences stubborn 
social problems of divisions. According to Joel Netshitenzhe (2012) the country can 
choose to either plod along the same path, or sue for the high road in dealing with 
effects of pedestrian growth, deepening inequality, stubborn poverty and youth 
marginalisation. He calls for urgent intervention to absorb youth and women into  
economic activities. Netshitendzhe touches on the same problem Klaaste identified 
many years ago that the 1990 negotiations were only political for the oppressed and 
oppressors to avoid a bloodbath. He agrees with the issues-driven approach that the 
country needs to impact on socio-economic issues (Netshitenzhe 2012). Another 
crucial point made by this ANC executive member is to address the leadership 
deficit, which should not only mean party political players.  
‘Leadership includes business, trade unions, community organisations and other 
sectors of civil society… what about civil society organisations with their dogged 
pursuit of narrow interests?’ Netshitenzhe (2012).  
These are ideas Klaaste raised decades ago. They prove that Klaaste’s ideology 
was not given a chance and that some of his ideas were used disjointedly. The same 
can be said about Mandela Day which encourages the world to do something for 
humanity. The difference here is that with Klaaste, work towards humanity had to be 
done every day and need not be restricted to charity but to sustainable projects. 
People must realise that South Africa’s greatest divide is money (Mmanaledi 
Mataboge 2012).  
She wrote this in series of articles published in the City Press during the Social 
Cohesion summit (4-6 July 2012). Citing the Youth Context Study, Mataboge (2012) 
wrote that ‘South Africans of Indian and Asian origin reach out more to other racial 
groups than blacks and whites do’. Also citing the Human Science Research 
Council’s study, Mataboge stated that high-risk environments such as problematic 
families and dangerous neighbourhoods were factors that prevented social 
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integration. These vindicate Klaaste’s views that damaged social fibre in families and 
communities needed to be replenished, in order to solve the broader national 
problems. It conclusively supports Klaaste’s theory of a corrugated iron curtain which 
people form around themselves. This self-built barrier prevents cross-colour 
socialisation. 
Cross-group socialisation is higher in metropolitan areas compared with 
townships and villages. The poorest population in the country, which is 
proportionately black South Africans, interact least with other population groups. 
Lack of social mobility between blacks and whites, crime and lack of security 
hinder free and open social interaction but economic inequality is the biggest 
stumbling block to building an inclusive, united South Africa (Mataboge 2012).  
The ruling party’s Jessie Duarte (2012) concurs that the society is still trapped 
geographically – the same way as apartheid’s social divisions were created. People 
need some kind of economic freedom and complete dignity for themselves (Duarte 
2012). According to Professor Narend Baijnath (2012), any attempt to build social 
cohesion in a fractured country is equal to mission impossible. In line with what 
Klaaste argued against ideologies, Baijnath (2012) states that post-apartheid 
reconciliation achieved results in social and political stability. However, ‘relative 
harmony, racial, ideological and socioeconomic fault lines remain potent tensions of 
seismic magnitude, capable of erupting with devastating consequences’ (Baijnath 
2012).  
From this point of view it seems Klaaste’s idea for a symbiotic relationship between 
race groups to save everyone was not far off the mark. Material realities of poverty, 
joblessness and lack of opportunities are made significant by racial differences 
(Baijnath 2012). These are the same divisive forces that many commentators stated 
in the preceding section and the same as those upon which Klaaste based his ideas. 
As far as cultural identities are concerned Baijnath also mentions ethnic chauvinists 
and tribalists on one side and classical purists and Western jingoists on the other 
side, plus subspecies in between with no common culture emerging (Baijnath 2012). 
The implication of languages, cultural stereotypes, political ideologies and mobility of 
blacks from ghettoes to suburbs tear at the weakened social fabric (Baijnath 2012).   
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It seems more academics and politicians realise that nation building as proposed by 
Aggrey Klaaste can actually play a role in creating national identity. Such can be said 
of what Baijnath stated. Making mention of the arts and the culture department’s 
strategy and vision of putting ‘norms and values of citizenship at the heart of national 
identity’, Baijnath wrote that: 
The main premise behind nation building is that in spite of diverse origins, 
histories, languages, cultures and religions a society can still be brought 
together, bound by their shared symbols, common values, collective focus on 
eradicating inequities, and taking pride in shared national identity. Coupled with 
this is the recognition that even while ours is a diverse society, commonality 
flows from our citizenship (Baijnath 2012). 
Baijnath touches directly on Klaaste’s vision of alleviating the burdens of others as a 
human duty and quest for national unity. These need ubuntu and African humanism.  
Ubuntu is a significant theme in Klaaste’s writings.  
Simphiwe Sisanti (2012) agrees with what Klaaste tried to preach all along that 
ubuntu/botho ‘is not individual to any African ethnic group but a philosophical outlook 
across the country’. Culture of the majority group should determine the direction of 
the joint society (Sisanti 2012, quoting Steve Biko’s I write what I like). Klaaste also 
argued that as whites are also Africans, they need to at least adopt ubuntu for the 
good of all. 
Non-racialism, social cohesion and nation building have been spluttered instead of 
being zipped along, according to Baijnath (2012). Baijnath (2012) argues that there 
is no single social actor who can have a monopoly on the efforts. He calls for the 
shift away from race and ethnicity as factors of national identity but argues for 
creative and progressive minds, as Klaaste did. Student attorney at Webber 
Wentzel, visiting researcher at UJ and former clerk of the Constitutional Court, Ben 
Winks (2012), reminds South Africans that redress and restructuring of society need 
prioritisation. This is because people’s patience is not infinite. Economic issues such 
as land need to be addressed immediately. He argues that white South Africans who 
own property rights cannot hide behind the shared constitution because it is only a 
means, not an end (Winks 2012). Analytically this can be interpreted along Klaaste’s 
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urge for whites not to remain passive as if nothing happened, because, as Duarte 
(2012) stated, the results could be devastating for all’. 
These views have one thing in common namely, that South Africans cannot 
continually seek their sense of unity with their fellow citizens. Percy Mabunda, a 
young journalist who was raised in the 1980s and 1990s, put out the questions: 
As the country forged for a new identity for itself, it became necessary for 
me to evaluate my relationship with that identity. Part of the struggle was 
whether being African was more important than being South African. Do I 
value these borders drawn by ghosts at the 1884-5 Berlin Conference? 
This issue of country over continent or racial affinities reared its head 
during the 2010 World Cup. Old painful divides complicated our allegiances 
(Mabunda 2012). 
Rapport deputy editor, Waldimar Pelser (2012), states that the challenge of whites is 
to critically ask which communities to form part of and which communities to sacrifice 
for. Pelser explains that whites need to find a community to struggle for but this 
community need not be defined narrowly. Klaaste’s idea to not work for self interests 
but for the collective good also comes up here. ‘The most meaningful struggles in 
history have occurred when people stopped fighting only for their narrow self-
interests, and started fighting for people with whom they once thought they had little 
in common’ (Pelser 2012).  
Pelser makes an example of straight people fighting for the human rights of gay 
people. In Klaaste’s view this is about issue-driven identity. ‘We must start with 
recognition of privilege, which should not paralyse us into guilt or action, but which 
must spur us on to more active citizenship’ (Pelser 2012).  
Klaaste’s rebuilding of the nation with the involvement of whites also gets support 
from Alistair McKay (2012). McKay (2012) stated that too many have just coasted 
along since the democratic elections of 1994 and hope that the nation will just move 
on without seeing the work that needs to be done to build a new nation. Concurring 
with Krog’s sentiments, McKay feels that post-1994 there was acceptance of whites 
by blacks, but that acceptance is being withdrawn. The problem is that whites do not 
do much to embrace and work with cultures that are from poor background, and 
everyone seems to feel the political transition is over and expect South Africans to 
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move on with their lives (McKay 2012). Also raising ideas from Klaaste, McKay 
argues that apartheid was devastating and destructive to such an extent that South 
Africa is angry and many have given up reconciliation (McKay 2012). The real work 
of building a new country is less in grand state programmes and more in hundreds of 
interactions (McKay 2012).  
Listening to Dr Mamphela Ramphele, reading about Professor Jonathan Jansen and 
following the projects of Lead SA it becomes apparent that different people and 
organisations have taken up the campaign of Aggrey Klaaste to build, work together 
towards humanity and to engage on nation building. 
4.4.3 The dream lives on: Mamphela Ramphele, Jonathan Jansen and Lead SA 
Knowing the role that Klaaste played in South Africa, it is impossible not to notice his 
influence through nation building on ideas such as that of Dr Ramphela. Ramphela is 
the founder of both Citizens Movement and Agang SA. On the website of the 
Citizens Movement, the following missions and goals are stated: 
• At the Citizens Movement our focus is on mobilising ordinary South 
Africans to make the journey from being passive ‘subjects’ to being 
active citizens who help to co-create the country of our dreams. 
• We do not have to look to others to create the life we want. We can 
choose to go on a journey of healing and self-discovery. This will help 
us to realise that the future is in our hands. 
• The success of South Africa’s future depends on an engaged and 
active citizenry walking together with government, the private sector 
and civil society to address key challenges. 
• Elements of this journey from subject to citizen which the Citizens 
Movement promotes and facilitates include: 
o moving from woundedness to healing, 
o involving citizens in the formulation of policies which affect the 
lives of all South Africans, and 
o addressing critical issues facing our country in key areas such 
as education, health and youth development (Citizens 
Movement). 
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The above aims are in sync with what Klaaste promoted through the years. It was 
also mentioned in this work that Ramphele did a research on ubuntu and her study 
was quoted by Klaaste. But this was after Klaaste outlined ubuntu as the glue that 
bind humanity together. The point made here is that the goals envisioned by the 
Citizens Movement are a philosophy that Klaaste fought for. 
Ramphele further took these goals forwward when she involved communities in 
dialogues through what she termed party political platform. This platform’s name, 
Agang South Africa, means ‘build South Africa’. In her launch speech for Agang SA 
titled ‘Rekindling the South African dream’ delivered at the Constitutional Court on 
18th February 2013, Ramphele said exactly what was the crux of Klaaste’s nation 
building. She introduced her party’s goals to deal with social and economic barriers, 
promote Ubuntu and calls out for the “young and old, to re-imagine the country of our 
dreams and to commit to building it into a reality in the lives of every South African. 
No single individual acting on their own can build our nation into the country of our 
dreams’ (Ramphele, 2013). 
The mention of barriers, nation building and individual participation aimed at bridging 
the social divide and to end self-interest are at the centre of Klaaste’s philosophy. In 
her own words, Ramphele explained Agang SA’s position as follows: 
This will be a platform that will capture the best in us and enable us to transcend our 
divided past and work together as a society united in our diversity. It is a platform that 
will seek to work with others to reduce the fragmentation in the political landscape 
and to realign politics towards a focus on putting the country first. We launch this 
initiative under the name Agang, or in the Nguni languages of our country, Akhani, 
which can be interpreted in English as “Build South Africa”. We can reach out across 
divisions and self-interests and put the country first (Ramphele, 2013). 
This treatise has argued that it is not possible to discuss nation building of a divided 
nation without dealing with the question of national identity. This question helps to 
find common elements that make people as one nation, act as one and co-exist in an 
integrated society. These elements help to define the nation and answer the 
question of what it means to be South African. Ramphele (2013) supported this 
perspective when she said for South Africans this needs ‘mind-set change from 
Subjects to Citizens’. Ramphele stated that the failure of this ‘mindsets to take 
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ownership of our country is that less than 10% of South Africans – young and old – 
self-identify as South Africans first.” She reiterated that ethnicity, religion and 
economic class come first to mind for the majority of citizens (Ramphele, 2013). She 
asked: 
How can we build the country of our dreams if we do not identify intimately with it and 
make it what defines us? How can we build a country united in its diversity if we do 
not put the country first in our souls and hearts? We must build a sense of common 
South African citizenship. 
Her speech discussed self-centred economy which fails to benefit all South Africans. 
This is due to the legacy of exclusionary economic and political systems which still 
exist in South Africa’s primary sectors today and impacts negatively on the country’s 
present and future economic outlook (Ramphele, 2013).  Klaaste does not own these 
concepts of collective survival or the value of ubuntu. But his important role is in his 
consistent writings aimed at all racial groups on one hand and his practical 
implementation of his philosophy in the community projects. 
Another academic whose views and actions are not different from Klaaste is 
Jonathan Jansen, vice-chancellor at the University of Free State. In an article written 
by Mandy De Waal (2011), Jansen turned UFS into a model of integration. Jansen 
noticed that Black and White students just walked passed him without greeting (De 
Waal, 2011). The students were against racial integration and through his ‘servant 
leadership’ Jansen brought different races together (De Waal, 2011). 
De Waal (2011) writes that Jansen hated white people but he is healing and works 
on transformation which is different from the ANC-type of perpetrator/victim 
transformation. Jansen is also against use of racist language and argues that it 
causes rage and aggression polarising the country when it has to engage in 
‘tentative steps towards healing’ (De Waal, 2011). 
While Jansen writes on broader issues for social change in a country still trying to 
heal from its past history, he involved practical implementation at the university, 
when he even had to deal with interracial love affairs (De Waal, 2011). De Waal 
(2011) quoted Jansen thus: ‘With young people, when you remove the barriers to 
human interaction they tend to fall in love.’ Jansen compared UFS with other 
universities and showed how their students tend to avoid racial integration. 
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Universities like Cape Town and Wits cannot change fundamentally. When black 
people moved into the residences at Wits, the white kids fled to Parktown and 
Rosebank. When UCT started to integrate its residences, the white kids fled to 
Observatory, Mowbray and Rondebosch. I saw that with my own eyes (De Waal, 
2011). 
Janse wrote a book titled Letters to My Children. In this book he addressed many 
issues of social reconciliation, transformation and educational change, as Lesley 
Stones (2012) put it. Stones stated that Jansen refused to get down to a level of 
being ‘the angry black man instead of thinking for himself’ (Stones, 2012). For this 
reason, the book’s contents which started as social media messages, do not come 
‘from a black man, but from a man who believes in common decency, race relations, 
respect for women and elders and healthy skepticism about authority.’  
The discussion on Jansen and Ramphele add to the argument that more and more 
organizations, academics and government institutions seem to tread on Klaaste’s 
footsteps. The last example of such is Lead South Africa (Lead SA). Sponsored by 
Talk Radio 702 and Independent Newspapers, LeadSA invites ordinary South 
Africans to change the lives of others, report crime and speak out against injustices. 
The organisation has monthly Lead SA heroes where they have honoured young 
and old for doing something good for the community. Examples include kids 
collecting books from households, companies and individuals to stock for their local 
libraries.  
On the internet site of the Lead SA are the following words: 
You can change the world. Lead SA is a personal call to every person to make a 
difference. We all have a responsibility to make the world a better place. It could be 
as simple as making a stranger smile or as big as fighting to further the rights 
entrenched in our Constitution. Each act makes a difference. This website tells the 
stories of people who are making our country a better place (Lead SA) 
 
This is what Klaaste fought for many years ago. However, Klaaste’s nation building 
did not go without fierce critiques from politicians and activists. Some of these 
reactions deserve attention and are addressed in the following subsection. 
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4.4.4 Critique of Klaaste’s nation building 
Klaaste was aware that politicians and the government did not really embrace his 
ideas for several reasons. He was attacked and praised from all sides with both 
whites and blacks having something emotional to say about it (Klaaste 1989; Klaaste 
1989).  
There were those who criticised Klaaste of plagiarism. However he acknowledged 
that concepts such as ubuntu has been written about and spoken about by both 
male and female scholars but felt the ethos was dumped thousands of years ago. 
Others such as Indians and Coloureds accused him of being racist. This is because 
ubuntu implies that only blacks had this indefinable concept, and that Klaaste was 
speaking negatively about other race categories (Klaaste 1989). Another criticism on 
ubuntu was from the white race which said attesting ubuntu on Africans was 
inconceivable, when local violence and violence in all of Africa is taken into 
consideration (Klaaste 1989). Klaaste defends this by stating that he never said any 
race group is formed of angels but of normal humans (Klaaste 1989). He said 
despite the hardships all should strive for the ideal that transcends all wisdoms of the 
world. 
One scathing critique was that whites thought this was a velvet glove covering the 
iron fist of black consciousness (The Sowetan 1997). But black consciousness 
activists attacked this philosophy for seeking help from whites. Some whites with 
trucks and money also had their own agendas, leading opponents to accuse Klaaste 
of selling out (The Sowetan 1997). It resulted in Klaaste refining the thinking behind 
nation building and referring to it as the new orthodoxy (The Sowetan 1997). With 
this he aimed to achieve a symbiotic relationship between blacks, whites and all 
other South Africans.  
He stated that nation building ‘became the politics of negotiation which led to the 
formation of our new democracy. An interesting democratic relationship between 
blacks and whites began to develop when companies that were run by whites began 
to fund and sponsor community projects’ (The Sowetan 1997). 
Intellectuals regarded Klaaste’s route as too elitist, a critique he felt was against his 
idea being decidedly practical and pragmatic. Black people believed that coming 
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together with whites was turning the other cheek and becoming a slave once again. 
Forgetting and forgiving was viewed as cowardly (Klaaste 1989). Klaaste’s defence 
on this is that only strong people forgive and forget. It is not demeaning to the self 
(Klaaste 1989). It should be noted again here that this pronouncement to forget and 
forgive came long before the TRC and Mandela’s similar calls which were less 
criticised. 
When Klaaste addressed Wits students on ubuntu and nation building (Klaaste 
1989) he encountered resistance when he stated that the South African problem 
needed a political- and ideology-neutral approach. The students said his approach 
got in the way of orthodox political movements. They also claimed that pragmatic 
people turn leaders and followers into reflective people who look into themselves 
even if there are bad things to recognise them (Klaaste 1989). Klaaste’s response to 
this was that it is not acceptable for some people to think that they have the 
monopoly for political truth of this country. As much as there is no single political 
truth, nation building may not be original nor was it the only solution. But it has to be 
given a chance (Klaaste 1989).    
Mvume Dandala made a comment that some viewed ‘Nation Building initiative as a 
black supremacist or black elitist thing, or symptoms of outdated Africanist 
introspection which has no place in the new world. But it is opening arms to all those 
people who want to build’ (The Sowetan 1997). Not all debates can be exhausted at  
once but this study proposes Klaaste’s holistic approach is needed for current 
problems. 
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CHAPTER 5: CONCLUSION 
For Klaaste, nation building is an authoritative power to re-knitting torn community 
structures and institutions broken down through moral or spiritual decay (Klaaste 
1989). This paper does not claim that he had a panacea solution for South Africa’s 
identity. However, it proposes that physical interaction and cross-movement among 
different racial groups in active nation building initiatives can lead to group unity 
which can result in a unique identity not imposed by politics. Although most of the 
concepts espoused by Klaaste have found themselves absorbed into many 
government policies and laws, they were never accompanied by the civil 
participation and ideology-free liberal approach that Klaaste applied in practical ways 
to making them work. 
This study successfully presented evidence that government initiatives such as the 
truth and reconciliation hearings have not really managed to bridge the social gap 
between blacks and whites. With this gap still in existence the nation cannot share a 
common goal and common identity. The relevance of Klaaste’s political writings is 
that it is impossible for the majority of blacks to forgive and forget when the legacy of 
apartheid still manifests itself in the black person’s life (Klaaste 1990). It is even 
difficult to blame blacks who are bitter, revengeful and wishing to continue the fight, 
as stated by Klaaste (Klaaste 1990). There can never be unity as long as all races 
continue to live as if everything is normal post-1994. Apartheid tore the social fabric 
apart and all have to see it as their own survival to fix the socio-economic destruction 
caused by the apartheid policy. This study proposes that people need to forget their 
racial categories, political ideologies and religious dogmas and work towards 
compatriotism. It starts with every individual taking a leadership position in their own 
community to help the other person in education, technology, charity, economic 
activity or in their physical dwelling. These constant interactions should be daily 
activities. People can be united by issues affecting other people and the country. By 
working together and tackling issues together, people can break down the 
corrugated iron curtain that was first built by apartheid. Corrugated iron curtains are 
psychological, economic, religious, political and social barriers that people utilise to 
keep others outside their boundaries.   
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This research argued that politics is not the only field that has leaders to solve the 
country’s problems, so it is imperative for everyone to rise up against the challenges 
facing the nation today (Klaaste 1990). Adults of all races must get their communities 
together and must develop the unity the country so desperately needs especially in 
times of crisis (Klaaste 1990). 
Klaaste’s nation building encouraged ordinary people to reclaim their political lives 
and do things that bring peace and tranquillity to the country. Even the changing of 
names and symbols should be done with a view to uniting the country and not cause 
more divisions. Klaaste stated that ‘as we enter democratic ways there will have to 
be a great deal of horse-trading for names and symbols for a united South Africa’ 
(Klaaste 1990). To avoid divisions that are based on symbols and name changes, 
new and profound truths and ideas arise that allow the country to move forward 
democratically. It is best to let sleeping dogs lie, Klaaste argued (Klaaste 1990). 
Symbols do not necessarily have powerful resonance and they do not provide the 
glue in the building of nations but they should be made less emotional and more 
creative (Klaaste 1990). 
What people need to understand is that this country has a race problem that held the 
world, philosophers and historians in thrall (Klaaste 1990). The main problem is the 
breakup of structures and institutions. The solution is for everyone to dirty their 
hands to rebuild the nation (Klaaste 1990). Klaaste proposed that for the country to 
cohere, unite and share national identity all need to find a unifying issue to do away 
with the social curtain (Klaaste 1990). If this issue is used imaginatively it can unite 
people of South Africa. The examples of such issues are projects to needy kids such 
as the Siamese twins, Mpho and Mphonyana, who somehow united the country in 
changing their lives for the better (Klaaste 1990). Klaaste argued that issues, not 
ideologies, can unite the people. As much as the struggle against apartheid was the 
struggle for justice of the oppressed and the poor all over the world, so must issues, 
tragedies, divisions and race hate unite South Africans in a fight against these ills. 
Democratic and diversity of political viewpoints is natural and even acceptable but do 
‘South Africans have time or can they afford the luxury to act this way?’ asked 
Klaaste (Klaaste 1990). Political infighting was self-destructive to the nation which 
has the history of political and race divisions (Klaaste 1990). Klaaste believed that 
nation building deserved a chance. 
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Lionel Abrahams (1989) concluded that Klaaste’s is a wonderfully constructive and 
practical programme offering more hope for South Africa than any other proposal he 
can remember hearing of. Klaaste’s perception that people can acquire abilities, 
confidence and authority through their participation in projects designed to improve 
the circumstances of their lives is a pre-requisite for political power, strikes one as a 
visionary insight, and is deeply democratic in spirit. What is necessary and possible 
are resources and politicisation that are impressive. The approach should not be 
seen as rivalry or opposition to politics but as supplementary to the orthodox 
approaches by others (Klaaste 1989). As a different approach to bring people 
together this study on Klaaste’s nation building deserves a chance and warrants 
serious debate. 
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